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INTRO

After  Christ  rose  from  the  dead,  He  remained 
among His apostles for forty days, speaking of 
things concerning the kingdom of God (Acts 1: 

3).  He had already enlightened their understanding to 
enable  them  to  understand  the  things  that  He  was 
telling them (Luke 24: 45).  They had received the Holy 
Spirit (John 20: 22).  They were not mistaken in their 
views concerning the kingdom.  They simply wanted to 
know  if  the  Lord  would  "at  that  time"  restore  the 
kingdom to Israel.  

In their minds, the restoration of Israel according 
to  Old  Testament  prophecy  was  a  "given."   It  was 
beyond dispute.  On the road to Emmaus, one of the 
disciples  said:  “But  we  trusted  that  it  had  been  He 
which should have redeemed Israel” (Luke 24:21).

As a Minister of the circumcision for the truth of 
God, Christ came to confirm the promises made to the 
fathers (Romans 15:8).  He had told His apostles that 
they would one day sit on thrones judging the twelve 
tribes of Israel (Mat. 19: 28).  If they misapprehended 
His promise, Scripture gives no indication.

Christ answered the apostles' question as to the 
"when," by saying that it was not for them to know the 
times or seasons which the Father had put in His own 
power (Acts 1: 7).  They were not to be overly curious 
about the timing of the promise.  Their business was 
to embark on a ministry. That ministry would go out to 
Israel  first  (Acts 1: 8).   It  was  the  Gospel Of The 



Kingdom that they were to preach.  At that juncture, 
the  Gospel of The Grace of God  was  still  hidden, 
because there were some unfinished "Kingdom Affairs" 
that needed to be settled.
 



1. Synopsis Of Kingdom Truth
 

The concept of the Kingdom goes back at least as 
far  as  the Fall  of  Adam—and probably  farther.  
The  Bible  sheds  but  dim  light  on  the  facts 

surrounding  the  original  cataclysm  of  Genesis 1: 2, 
when "the earth became without form and void."  It is 
believed  that  Satan  was  placed  over  the  original 
creation.   Perhaps  it  was  through  his  medium  that 
dinosaurs  and  other  prehistoric  life  made  their 
appearance;  for  they  were  all  patterned  after  the 
serpent,  and  seem more  of  a  grotesque  mimicry  of 
God's creative work than anything else.  

How long this state of things went on we do not 
know.  Perhaps, as scientists have suggested, it  was 
hundreds of millions of years.  

At some point, we know not precisely when, Satan 
decided to ascend into heaven to the throne of God.  
His  ascent  created  a  rent  in  the  universe,  and  the 
primitive creation was overthrown. 

The firmament (Heb.  expanse)  was created as a 
temporary  heaven.   It  is  likened  to  a  curtain,  or 
tabernacle.   "Who  stretcheth  out  the  heavens  like  a 
curtain"  (Psalm 104: 2;  Isaiah 40: 22).  Like  any 
tabernacle,  it  is  transitory  and  will  pass  away  once 
God's redemptive plan is  complete.  That behind this 
curtain is the throne of God, was hinted at by David (2 
Samuel 7: 2),  and  more  plainly  stated  by  Paul 
(Hebrews 9: 11-12).



After  the  cataclysm  mentioned  in  Genesis 1: 2, 
God  re-established  and  re-arranged  the  physical 
creation, designing man to inherit the dominion that 
Satan  had  forfeited  through  his  fall.  Adam  was 
“elected” to fulfill God’s purposes on earth.  Had Adam 
never sinned, he would have likely become lord over 
the entire universe, and not the earth only.       

Fallen man has accomplished such great feats of 
science  and  engineering  as  to  have  walked  on  the 
moon.  If man can do so much, even after the curse, 
one  can  only  imagine  how  far  Adam  would  have 
progressed had he obeyed God.  

Adam was  placed  over  the  creation,  and  would 
certainly have succeeded Satan, who had the original 
custody of the Garden Of Eden (Ezekiel 28: 13).  But 
through  Satan's  wiles,  Adam  and  Eve  yielded  to 
temptation,  and  what  we  call  the  "kingdom"  (i.e., 
dominion over the creation) defaulted to the "god of 
this age" (2 Corinthians 4: 4).  

From Adam's fall, God began at once to map out a 
chosen people  through whom would  come the  Seed 
that  would  finally  vanquish  Satan  and  restore  the 
kingdom  to  man.   The  idea  of  kingship  enters  as 
illustrative  of  man's  need  for  a  ruler  and 
representative.  

After  the  angelic  disturbances  of  the  pre-flood 
world  resulted  in  a  race  of  giants  and  a  general 
increase of wickedness among men (Genesis 6), God 



decided to cleanse the earth again. Not the heavens, 
however.  Noah and his family were given primacy over 
the  restored  earth,  but  they  still  did  not  have  that 
dominion which Adam originally  possessed.   We can 
trace  Noah's  lineage  down  to  Abraham,  the  noblest 
progenitor of Him who would come to restore the ruin 
wrought by the Fall—Christ, the Seed of the Woman.

When  Abraham  gave  tithes  to  Melchizedec 
(Genesis 14: 20),  he  was  really  paying  tribute  to 
Christ.  He saw Christ's day from afar (John 8: 56), and 
was glad.  In a kind of Davidic parallel, Abraham's son 
(i.e.  Christ)  was  also  Abraham's  Lord  (cf.  Mark 12: 
35-37).  The Battle of The Kings was an anticipative 
fulfillment  of  Armageddon.   Mechizedec's  coming to 
meet Abraham with bread and wine was a type of what 
will happen when the Kingdom is set up on earth.

Unfortunately, the truths concerning the kingdom 
got clouded during Israel's stay in Egypt.  The famine 
which had caused Jacob and his whole family to flee to 
Joseph (another type of Christ) establishes a prophetic 
outline of future truths involving the close of this age, 
when the  Jews will  begin  to  embrace Jesus  as  Lord, 
triggering  a  massive  persecution  of  Israel  by  the 
nations of the world.  Right now Christ is Ruler of the 
Gentiles, as Joseph was over Egypt.  But the Gentiles, 
as Paul has hinted, will some day be cut off from the 
good olive tree due to unbelief (Romans 11: 21-22).

Israel's  Egyptian  bondage  and  deliverance 
therefrom  were  to  spell  out  the  doctrine  of  the 
kingdom  for  all  who  had  spiritual  enlightenment.  



Israel's history, and especially their wandering in the 
wilderness for forty years, became an object lesson of 
all  redemption-truth.  These events in  Israel's  history 
were "ensamples," or types (1 Corinthians 10: 11).

The  kingdom-promise  always  pointed  to  the 
restoration of what Adam lost through the fall.  There 
is no getting around that point in any discussion of the 
"kingdom."   Adam's  fall  set  forth  the  need  for  a 
kingdom.  But Israel's failure, as recorded in the pages 
of Scripture,  set  forth the need for a king:  one who 
should overcome enemies and lead the way to victory.  
This took the outline of God's plan and filled it in with 
essential detail.  

God formally  offered the Kingdom to Israel  just 
before the ratification of the Old Covenant.  If  Israel 
would be obedient  to  the covenant,  He would make 
them a nation of kings and priests (Exodus 19: 5-6).  
God  Himself  would  be  their  King,  and  Moses  their 
mediator.  The kingdom, as described by the prophets 
of the Old Testament, was only a vague concept at that 
point. 

Although it embraced visions of earthly glory, the 
Sinaitic "parousia" of Jehovah at Mount Horeb (Exodus 
19: 20) cast something of a veil over the promises of 
the  kingdom  age.  The  proximity  of  Jehovah  to  the 
nation as their King under the Mosaic Covenant made 
them feel the Divine displeasure early and often. This 
was made clear during the years of wandering.   



Before  Israel  entered  the  promised  land,  Moses 
anticipated  that  they  would  ask  for  a  king 
(Deuteronomy 17: 14-20). But he didn't say when or 
how it would come about.  He also spoke of the great 
Prophet who would take his place (Deuteronomy 18: 
15),  but didn't  give any time-indications as to when 
they should expect his arrival.  

After Moses died, Joshua took over as the nation's 
leader.   But  after  his  death,  the  nation  began  to 
apostatize, so judges were set up (Judges 2: 16-19).  
During the rule of the judges, Israel turned to God and 
did valiantly under the leadership.  But after a judge 
died, they would fall back into national sin.  Samuel, 
the last of the judges and first of the writing prophets, 
tried to  solve  the problem by making the judgeship 
hereditary (1 Samuel 8: 1-2).  But even his sons failed 
in their trust (v. 8: 3).   Israel was now ready for the 
next phase in God's program.  

In asking for a king, they were only fulfilling the 
predicted  pattern  laid  out  by  the  prophet  Moses.  
However, it was really a rejection of the theocracy (1 
Samuel 8: 7).   Having  accepted  the  terms  of  the 
covenant,  they  had  chosen,  as  some  say,  law  over 
grace.   They were certainly  choosing man over God.  
While these things paint a very unflattering picture of 
man under law, they direct the way to the Cross, and 
ultimately to the Crown.  It was man that caused the 
ruin.  It was a Man that would restore things.

Saul  was  tested  twice,  and failed  (1 Samuel 13: 
8-14; ch. 15).  So the kingdom departed from him (1 



Samuel 15: 27-28).   There  was  a  transition  period 
during which he still wore the crown, while David was 
enduring persecutions and hardship.  Much as today 
does  sinful  man  usurp  Christ's  dominion  which  He 
purchased with His blood (Matthew 28: 18), while His 
people run for  safety.   But  this  only fleshes out the 
typology  in  more  vivid  colors.   Abraham  had  been 
tested, but he came through with honor (Genesis 22: 
15-18;  James 2: 21-23).   Christians are tested too, 
and are exhorted to "endure unto the end.”

In  Scripture,  something  is  often  done  twice  to 
establish  a  thing  by  God  (Genesis 41: 32).   The 
Abrahamic Covenant was twice confirmed with each of 
the patriarchs to make it sure and certain (Genesis 12: 
1-3;  ch.  15;  ch.  22: 15-18;  ch.  26: 1-5;  ch.  28: 
13-15;  ch. 35: 11-12)  .   Joseph was a savior to his 
people, but it was the "second time" that they accepted 
him  (Acts 7: 13).   Moses  had  TWO  advents  to  the 
nation,  between  which  he  sought  refuge  among the 
Gentiles  (Exodus 2: 14-15).   His  first  coming  was 
unsuccessful, but the second proved effective.  Esther 
only revealed Haman's plot at the SECOND banquet of 
wine (Esther 5: 8); and it needed TWO written letters to 
confirm the feast of Purim (Esther 9: 20,  29).   More 
examples could be given.  But it is enough to remind 
the reader that Christ Himself has two advents.  The 
King  is  only  traveling  the  pathway  carved  out  by 
kingdom-typology.   The  two  advents  establish  His 
mission as the King to whom all the promises point.

   The kingdom comes into better focus with David, a 
"man after God's own heart." It was with him that the 



Davidic  Covenant  was confirmed (2 Samuel 7).   This 
covenant is the central core of all kingdom truth.  It 
needs no abstract theological treatise to understand it, 
for  it  is  interpreted by  the  Old Testament  prophets.  
Psalm 89  is  the great exposition of  the covenant.  It 
gives  the  promise  of  a  King—one  descended  from 
David himself—whose kingdom will be established for 
ever.  Of course, to be firmly established, it must be a 
kingdom  of  righteousness.   This  was  a  "given" 
considering Israel's  covenantal  relationship with God. 
The  Davidic  Covenant  never  annulled  the  Mosaic 
Covenant.  So whoever the King should be, he would 
have  to  be  a  keeper  of  the  law.   Again,  this  was  a 
stipulation  laid  down  by  Moses  (Deuteronomy 17: 
18-19).  

   The Davidic Covenant promises that Israel  will  be 
appointed a place of their own, and move no more; and 
that the sons of wickedness will no longer afflict them 
(2 Samuel 7: 10-11). It warns that disobedience within 
the  royal  family  will  be  punished,  but  not  to  the 
abrogation  of  the  covenant.  Thus,  during  the  whole 
time of Israel's defection, the covenant still held good.  
Nor did the rejection of the King in A.D. 30 result in an 
abolition of the Covenant.  For the King's work is not 
yet completed. The King's throne still has to be placed 
above all other thrones on earth.  He still has to put all 
enemies under His feet and bring His people back to 
the land that they may dwell in peace.  These are not 
promises that are subjectively realized through Christ's 
present dominion over the universe.  As David's throne 
was a literal throne set up on earth, so the fulfillment 



of  all  provisions  of  the  Davidic  Covenant  must  be 
literally realized as well.

The  New  Covenant  administration  spiritually 
prepares us to inherit the Kingdom by making Christ 
the Captain of our salvation.  Those who follow Him, 
approving themselves worthy during this Dispensation, 
will inherit the kingdom that God hath prepared from 
the foundation of the world. 
 

As a matter of typology, the kingdom is the the 
true Sabbath—that which was frustrated by the fall of 
man.  It has been aptly said that Adam's fall occurred 
on the sixth day, and that the sabbath was instituted to 
point to the future kingdom when the Son of Man, who 
is "Lord of the Sabbath," will return to take dominion in 
the earth.  The general meaning of Paul's discourse in 
Hebrews 4: 3-9,  is  that  the  diurnal  sabbath  was 
simply a type of the real "rest" that will come once the 
kingdom is established.  His teaching that "Now we see 
not  yet  all  things  put  under  Him"  (Hebrews 2: 8) 
should make it clear that the sabbath is still future.

In  the  early  centuries  of  the  Christian  era, 
Lactantius, one of the most profound theologians of 
his time, wrote: "Therefore, since all the works of God 
were completed in six days, the world must continue in 
its present state through six ages, that is, six thousand 
years. [..] And as God labored during those six days in 
creating such great  works,  so His  religion and truth 
must  labor  during  these  six  thousand  years,  while 
wickedness prevails and bears rule.  And again, since 
God, having finished His works, rested the seventh day 



and blessed it, at the end of the six thousandth year all 
wickedness  must  be  abolished  from  the  earth,  and 
righteousness  reign for  a  thousand years;  and there 
must be tranquility and rest from the labors which the 
world  now has  long  endured."  (Divine Institutes,  7: 
14).

We could not have said it better ourselves.  This is 
the "Kingdom" in a nutshell.  It is for the establishment 
of  this  kingdom  that  we  daily  pray:  "Thy  kingdom 
come.   Thy  will  be  done  in  earth  as  it  is  in 
heaven" (Matthew 6: 10).

 



2. Law Vs. Grace
 

The  Old  Testament  is  the  record  of  the  ruin 
wrought by the Fall.  The New Testament is the 
record of the restoration wrought by Christ.  The 

law is the plumbline showing where the natural man 
stands in relation to God.

Unfortunately, Israel's whole history was a record 
of  failure  to  keep  the  law.   Nevertheless,  through 
righteousness  the  kingdom  might  have  been 
established (Jeremiah 17: 25-27; ch. 22: 1-5).  This is 
corroborated by Israel's  history.   Solomon trusted in 
God.  As long as he cleaved to God, there was peace 
and prosperity in his days.  But his apostasy brought 
about  judgements  on the  nation.   Solomon's  history 
brings  into  sharper  relief  man's  need  for  a 
righteousness that transcends that of the Law.  

Salvation  must  be  accepted  as  a  "free  gift" 
because  ultimately,  everyone  falls  short  of  God's 
requirements.  No one can earn salvation.  So the legal 
standard will never save anyone.  On the other hand, to 
say there is no standard of personal righteousness at 
all needed to enter the kingdom contradicts both Old 
Testament and New Testament Scriptures (Psalm 15; 
ch. 24: 3-6; 1 Corinthians 6: 9-10; Hebrews 12: 14).  

The legal standard is of no avail because it simply 
lays  bare  man's  essential  sinfulness.   It  was  created 
"for  the sake of  transgressions,"  i.e.,  to give sin the 
character  of  transgression  (Galatians 3: 19).   "The 



sting of  death is  sin;  and the strength of  sin is  the 
law" (1 Corinthians 15: 56).

As Mediator of the New Covenant, Christ taught 
the true standard of practical righteousness as being 
not  legal,  but  spiritual.   This  is  brought  out  in  the 
Beatitudes  (Matthew 5: 1-12).   It  wasn't  until  the 
Cross,  however,  that  the way to attain this  standard 
was fully manifested.  It is achieved by grace, through 
faith in Christ's sacrifice. 
 

"For what the law could not do in that it was weak 
through the  flesh,  God sending  His  own Son  in  the 
likeness of sinful flesh, and for sin, condemned sin in 
the flesh: that the righteousness of the law might be 
fulfilled in us, who walk not after the flesh, but after 
the Spirit" (Romans 8: 3-4). 
 

Our  justification  is  through  the  Abrahamic 
Covenant.  Those who believe on the Lord Jesus Christ 
are  children  of  Abraham and heirs  according  to  the 
promise (Galatians 3: 29). 

These are blessed truths. Nevertheless, Abraham's 
faith had two aspects.  There was a faithful hearing, 
and a faithful doing.  This is the main thrust of James's 
argument  in  the  second  chapter  of  his  epistle.   He 
wasn't  contradicting the doctrines of  grace.   He was 
reminding his  readers  that  there  are  two parts  to  a 
saving faith.

Under the New Covenant, the law is fulfilled "in" 
us,  not  "by"  us.   But  because  it  is  fulfilled  in  us,  it 



manifests itself in Christian character.  The nine fruits 
of the Spirit mentioned by Paul in Galatians 5: 22-23 
are the surest evidences of having a true saving faith.  

There is  a  type of  faith  that  springs up quickly 
through revivals and other ministrations of the word, 
but whose roots do not strike deeply into the believer.  
Like the seed sown on rocky soil (Matthew 13: 5), this 
faith  usually  does  not  last  long.   The  seed sown in 
good  ground  always  produces  fruit;  "some  an 
hundred-fold,  some  sixty-fold,  some  thirty-
fold" (Mathew 13: 8).

The practical results of salvation inevitably follow 
true conversion, as fruits will follow the planting of a 
healthy tree.  This is a law of nature in the natural as 
well as the spiritual world.

It  is  no  mistake  to  say  that  God  is  a  Fruit-
Harvester, Who will send His Son to gather the fruits of 
His  kingdom  when  He  returns.   In  Scripture,  one's 
works are one's fruits.  All men will be judged by their 
works  (Job 34: 11;  Palm 62: 12;  Proverbs 24: 12; 
Jeremiah 17: 10;  ch.  32: 19;  Matthew 16: 27; 
Romans 2: 6; 2 Corinthians 5: 10; 1 Peter 1: 17).  For 
they  are  those  fruits  which  identify  the  nature  and 
quality of the tree that was planted.  The work of God's 
grace is to "make the tree good" (Matthew 12: 23), so 
that it produces the required fruits.  These fruits are 
required by the Master of the Vineyard.

Modern evangelicalism hath a  whore's  forehead, 
for she would fain deny that practical righteousness is 



needed to enter the kingdom.  In their zeal to gain and 
keep converts, today's ministers compromise or ignore 
the  truth  concerning  the  "other  half"  of  salvation 
(James 1: 22).

"Blessed are they who do His commandments, that 
they may have right to the tree of life, and may enter in 
through the gates into the city" (Revelation 22: 14).  

"For  I  say  unto  you,  that  except  your 
righteousness  shall  exceed  the  righteousness  of  the 
Scribes and Pharisees, ye shall in no case enter into the 
kingdom of heaven" (Matthew 5: 20).

There  is  no  such  thing  as  "cruise  control 
salvation,"  any  more  than  fruits  trees  that  do  not 
require tending once they are planted.  One may reply: 
"But  the  trees  do not  tend themselves.   That  is  the 
business  of  the  Husbandman."   True,  but  if  the 
Husbandman is really tending the tree, then the tree 
will  produce fruit.  God's grace is  of  an active,  not a 
passive, nature (Ephesians 2: 10).  

The parable of the vine and the branches (John 
15)  is  essential  commentary  on  the  need  for  each 
believer to maintain a fruitful union with Christ.  Lack 
of fruit in one's walk should be a warning sign to the 
Christian.  The age-long debate as to whether one can 
"lose salvation" is not in question here.  Nor must we 
confuse the doctrine of "salvation by grace" with that 
of  merit-based  rewards.   That  there  are  rewards 
available that do not touch on salvation, is a Biblical 
New  Testament  teaching,  as  exemplified  by  Christ's 
parable  of  the  pounds.   "Well,  thou  good  servant: 



because thou hast been faithful in a very little,  have 
thou authority over ten cities" (Luke 19: 17).

To speak more precisely, practical righteousness 
is the result of salvation—not the cause of it.  To make 
it the cause brings one back under the yoke of the law.  
There is a very narrow way between the yawning gulf 
of works and the steep heights of grace.  It is the way 
that leadeth into the Kingdom, but few find it.  This 
narrow way  recognizes  God's  grace  as  the  operative 
cause  of  salvation,  and  works  as  its  practical  and 
inevitable  results.   The  Scriptures  sometimes  stress 
one side of the equation over the other.  But the two 
are in as perfect agreement as the ying and the yang. 
"Work out your own salvation with fear and trembling.  
For it is God that worketh in you both to will and to do 
of His good pleasure" (Philippians 2: 12-13).  

The  true  relation  between  faith  and  works  has 
been seen more or less clearly since the Reformation.  
It  is  preserved  in  the  article  of  the  Westminster 
Confession  entitled  "Perseverance  Of  The  Saints," 
which  found  its  way  into  the  1689 London Baptist 
Confession.   In  latter  years,  "Perseverance"  has 
become  “Preservation”—a  switch  from  activity  to 
passivity on the part of the believer—but the truth still 
holds  good  that  all  who  are  truly  saved  will  make 
headway  in  the  faith.   "They  go  from  strength  to 
strength, every one of them in Zion appeareth before 
God" (Psalm 84: 7).

Anyone  who  gnashes  his  or  her  teeth  at  God's 
requirement for  a  practical  righteousness,  must  take 



arms  against  the  whole  body  of  Scripture—from 
Genesis to Revelation.

   As mentioned, justification is through the Abrahamic 
Covenant.   Man  has  never  been  justified  by  law.  
Justification has always been by faith from the very first 
(Genesis 15: 6).  The concept reaches all the way back 
to  Adam.   While  the  law  reveals  to  man  his  sinful 
condition, the remedy is contained in the doctrine of 
penal, substitutionary atonement. 
 

The shedding of blood of an innocent life is the 
basis of all atonement.  The soul (Heb. nephesh) is in 
the  blood  (Leviticus 17: 11).   Without  shedding  of 
blood is no remission of sin (Hebrews 9: 22).
 

Genesis 3: 21  is  the  first  recorded  instance  of 
this. God made Adam and Eve coats of skins to cover 
their  nakedness;  implying that  man must be clothed 
with  a  righteousness  not  of  his  own  making,  but 
provided by a substitute.  God had told Adam and Eve 
that they would die in the very day they ate of the tree 
of the fruit of the knowledge of good and evil (Genesis 
2: 17).   The punishment was not inflicted because a 
substitute died in their stead.  Christ is the Lamb slain 
from the foundation of the world (Revelation 13: 8).  
All Old Testament sacrifice points to Him.  It is faith in 
a  slain  substitute  that  justifies  a  man  before  God; 
through lack of which man's religion becomes the way 
of Cain.

Prior  to  the Cross,  the Old Testament  sacrifices 
"covered" the sins of men, allowing God to "pass over" 



them, in anticipation of a better sacrifice.  It needed 
something better than the blood of bulls and of goats 
to truly atone for sin.   Only at  the Cross was God's 
righteousness vindicated, when Christ was "set forth a 
propitiation  through  faith  in  His  blood"  (Romans 3: 
25).   This  probably  explains,  in  some measure,  the 
changed character of God in the New Testament.  Only 
at  Calvary  was  the  penalty  for  sin  truly  and 
satisfactorily paid; allowing a Divine outflow of mercy 
to all men.  At Calvary God was glorified in Christ, so 
that Christ could be glorified in God (John 13: 31-32). 

There  was  no  question  but  that  the  law  was  a 
tough and uncompromising schoolmaster.  But the Old 
Testament had set forth a remedy.  So there was no 
excuse for unbelief.

When the true Lamb of God showed up in A.D. 30, 
Israel was at its very lowest state.  The ancient doctrine 
of justification by faith had become clouded with an 
over-emphasis  of  legal  requirement,  as  well  as 
rabbinical  commentary  and  codification  which 
effectively negated the concept of the kingdom as one 
that  only  the  righteous  could  enter.   To  them, 
righteousness was merely keeping the letter of the law.  
They  missed  the  whole  point  of  Moses  and  the 
prophets.  Because of their blindness, they would also 
miss the point of Christ's message. 
 

Nevertheless, John the Baptist came to break up 
the stony ground of the Israelites' hearts and get them 
prepared for the sowing of the Gospel seed.



3. The Forerunner
 

John The Baptist was the last of the Old Testament 
prophets.  He was the great herald sent to Israel to 
prepare them spiritually for the Dispensation that 
was  about  to  commence.   His  ministry  was  one 

calculated  to  level  spiritual  pride  and  proclaim  the 
insufficiency  of  man  (Isaiah 40: 3-8).   This  leveling 
was needed, for the nation's leaders were swollen with 
spiritual and intellectual pride.  Their inflated notions 
concerning their own importance, in addition to their 
contemptuous  treatment  of  those  who  would  not 
succumb to their authority, are well documented in the 
pages of the New Testament.  The Rabbinical writings 
of after-years have also left us ample testimony as to 
the narrowness of their character and views.  

It  was John who begins the Gospel  message by 
crying "Repent!" (Mark 1: 1-4).  Repentance is truly the 
beginning of the Gospel, for before one can receive the 
"good news" concerning God's grace, one must know 
where  one  stands  as  a  sinner.   The  law may  reveal 
one's own sorry condition.  But too often its tendency 
is to harden men's hearts.  In many cases, the thunders 
of Sinai must make themselves heard before the sinner 
can realize the peril of his or her state.  The plough 
must be applied before the sower can go forth.

John came to  Israel  with  an  urgent  message  of 
repentance, proclaiming that the Kingdom of Heaven 
was at hand (Matthew 3: 2).  



The  phrase  "Kingdom  of  Heaven”—or  more 
exactly,  the  "Kingdom of  the  Heavens”—is  a  phrase 
which occurs in Matthew's Gospel thirty-two times, but 
is not found elsewhere in the New Testament.  Since 
Matthew  uses  the  phrase  "Kingdom  of  God"  three 
times, we believe there is a reason for the change in 
language. Inasmuch as Matthew is the Gospel of the 
King, it is clear that the "Kingdom Of Heaven" refers to 
the  Messianic  earth  rule  of  Jesus  Christ.   It  is  the 
subject of Old Testament prophecies, which interpret 
the Davidic Covenant (2 Samuel 7).   It  is  Jewish and 
national in character.

The Kingdom of Heaven is identical to that great 
stone mentioned in Daniel 2, which is seen breaking 
apart the kingdoms of the world and filling the entire 
earth  (v.  34-35,  44-45).   Although  we  don't  have 
space to go through all the prophecies of Daniel, let's 
remember  that  it  is  the  Gentile  kingdoms  that  are 
destroyed in  this  vision.   We will  need to  keep this 
point steadily in mind.  Like John's vision of the beast 
from the sea in Revelation 13,  the colossus seen in 
Daniel 2  is  not  destroyed until  it  is  in  its  final  and 
composite  form.   It  is  not  a  piecemeal  devastation 
brought  about  by  the  establishment  of  Christ's 
kingdom.  It is a complete worldwide overthrow.

Daniel's colossus looks back to Goliath, the Gittite 
giant who defied the Living God.  The stone cut out of 
the mountain without hands reminds us of the killing 
stone that David used to bring Goliath down (1 Samuel 
17: 40, 49).  And of course, the one to effect the final 
deliverance is the Son of David Himself.



John's statement that the Kingdom of Heaven was 
"at  hand"  meant  that  the  kingdom was  ready  to  be 
manifested to Israel.  

The prophets had revealed that the nation could 
only  partake  of  kingdom-blessing  by  way  of 
righteousness.  Far from changing the Divine message, 
John confirmed that  a  better  righteousness  than the 
Scribes and the Pharisees offered was needed to get 
into it (Matthew 3: 8-10).  

According to Scripture, it was the righteousness of 
the  King  himself  who  would  establish  the  kingdom.  
God had  told  Solomon that  if  he  continued  to  walk 
before Him as did David his father, the throne of his 
kingdom  would  be  established  for  ever  (1 Kings 9: 
4-5;  cf.  1 Chronicles 22: 10;  Psalm 132: 11-12).  
This was a term of the Davidic Covenant.  

Israel  had  been  without  a  king  since 
Nebuchadnezzar  carried  the  nation  into  captivity  in 
588  B.C.   Ezekiel  had  prophesied  that  the  kingdom 
would be overturned, and would be "no more" until he 
came whose right it should be (Ezekiel 21: 25-27).  

Now Jesus was the "son" of Joseph.  Joseph could 
have claimed the throne—had he not been descended 
from  Solomon  through  Jechoniah  (Jeremiah 22: 
28-30),  since  Jechoniah's  sons  were  barred  from 
ruling.  Mary was descended from David, but through 
Nathan (Luke 3: 31)—making her lineage Davidic, but 
not royal.  Because Christ was born of the virgin Mary, 



He was a natural descendant of David.  But He was also 
the legal heir of Joseph.  The restriction against any of 
Jechoniah's sons sitting on the throne did not apply to 
Him, because He was not Joseph's natural son.  This 
made Him the sole eligible claimant to Israel's throne.

Because Christ was conceived of the Holy Spirit, 
He  did  not  inherit  a  sinful  nature.   In  fact,  He  was 
completely  without  sin.  Christ  is  Immanuel,  which 
meaneth "God with us" (Matthew 1: 23).   This made 
Him the only person who could sit  on the throne of 
David  and  actually  fulfill  the  terms  of  the  Davidic 
Covenant.  

When  John  the  Baptist  proclaimed  that  the 
kingdom was really "at hand," he was not kidding. He 
was heralding the advent of a legally descended Jewish 
King with a legitimate right to the crown.

It is strange to hear some of the foremost leaders 
in Christendom today claim that the term "Throne of 
David"  means  a  spiritual,  non-literal  throne.   Their 
position  is  that  John  was  simply  heralding  a  new 
"spiritual kingdom”—a smoke-and-mirror show rather 
than  the  culmination  of  Old  Testament  Messianic 
prophecy.  

That there was indeed a spiritual dispensation in 
the offing is not denied.  But we are getting ahead of 
ourselves.  Let  us  remember  that  John  was  an  Old 
Testament Jew (Luke 16: 16), and was familiar with the 
prophets.   He  was  announcing  a  physical  kingdom, 
because  that's  exactly  what  Israel  was.   Christ's 



genealogy  and  birth,  and  the  pains  taken  to  record 
them in both Matthew and Luke,  show what kind of 
"kingdom" it was that John was heralding.  

The reason it never materialized, is that the "way" 
was never made "straight," nor the rough places made 
"plain." The nation was still as "crooked" as ever, and 
rejected John's message through its leaders who were 
the nation's representatives. Those who sat in Moses' 
seat considered John merely the founder of a new sect, 
and did not agree that his mission was Divine (Luke 
20: 6).  

Christ's  session  on  the  throne  would  have 
immediately inaugurated the kingdom and established 
it  forever.   But  then  how  to  deal  with  man's  fallen 
state?  The King's righteousness would only spell His 
people’s doom unless He could impart righteousness 
to them.  That would not be changing the terms of the 
kingdom.  It would be fulfilling its terms and enabling 
it to happen all "according to the Scriptures."  

The  Davidic  Covenant  has  a  built-in  provision 
which states that if the king commits iniquity, he will 
be chastened with the rod of men (2 Samuel 7: 14).  
But how could this apply to Christ?  The answer is that 
while Christ could never be punished for His own sins
—for  He  had  none—He  would  be  punished  for  the 
transgressions  of  His  people.   The  Scripture  had 
predicted as much (Isaiah 53: 8).   "All we like sheep 
have gone astray; we have turned every one to his own 
way; and the Lord hath laid on Him the iniquity of us 
all" (Isaiah 53: 6).



This  part  of  the  program,  however,  was  hidden 
from  those  who  had  been  judicially  blinded  to  the 
truth.   The  leaders  of  the  nation  had  brought  that 
blindness upon themselves.  They had reduced the Old 
Testament  notions  of  the  kingdom  to  abstract 
theological  quibbling  and  displays  of  religiosity.   It 
wasn’t the belief in a physical kingdom that  rendered 
them  remiss.   It  was  taking  the  doctrine  of  the 
kingdom  and  making  it  the  food  and  fodder  of 
scholastic speculation. It was a profligate politicization 
of Israel's Hope.  

This  state  of  things divided Israelites  into three 
“camps”—the  Pharisees,  the  Sudducees,  and  the 
Herodians.   The Pharisees  were  the  legalistic  crowd.  
Their  over-analysis  of  the  law  stripped  it  of  its 
spirituality (Romans 7: 14), leaving only a burdensome 
shell of ritual observance.  The Sadducees were your 
typical rationalists—doubters of the supernatural who 
dragged  the  miraculous  elements  of  Israel's  history 
down to a purely natural plane.  The Herodians were 
the  worldlings  and  opportunists:  the  compromisers 
who shifted gears whenever the socio-political winds 
blew from a new direction.   Regardless of who was 
right  or  wrong,  these groups effectively  shut  up the 
kingdom  of  heaven  against  men  (Matt. 23: 13).  
Through  their  instrumentality,  Christ  would  be 
delivered up to death.  To them, the King of Israel was 
an "outsider" who must be silenced. 

John's preaching of the Kingdom as "at hand" was 
a bona fide offer because its truth rested upon God's 



faithfulness  to  the Davidic  Covenant.   The King was 
ready for the Crown.  But the nation wanted nothing to 
do with Him. 

Malachi  had predicted that  Elijah would be sent 
before the Day of the Lord (Malachi 4: 5-6).  Had the 
nation accepted John the Baptist's testimony, he would 
have been reckoned as Elijah.  "And if ye will receive it, 
this is Elias, which was for to come" (Matthew 11: 14).

The results of John's ministry can be clearly seen 
in the pages of the New Testament.  The valleys were 
filled,  certainly;  for  the  common  people  flocked  to 
John's  baptism.   But  the  mountains  and  hills  still 
refused to be leveled.  Had the leaders of the nation 
repented, the way would have been made plain for the 
Son of David to take the throne.  
 

 



4. The Advent of The King
 

John  the  Baptist  had  been  emphatic  in  his 
declarations that he was not the Messiah.  He was 
merely  preparing  the  way.   His  baptistic  mission 
was intended to make Christ manifest to the nation 

(John 1: 31).  To the Jews, baptism was a proselytical 
ordinance required by Gentiles before they could come 
into  Judaism.   It  signified  cleansing  from  Gentile 
defilement. 
 

Hebraic  scholar  John Lightfoot  (1602-1675) 
quotes  Maimonides  as  saying:  "Whensoever  any 
heathen  will  betake  himself,  and  be  joined  to  the 
covenant of Israel, and place himself under the wings 
of  the  divine  Majesty,  and take the  yoke of  the  law 
upon  him,  voluntary  circumcision,  baptism,  and 
oblation, are required: but if it be a woman, baptism 
and  oblation"  (Commentary On The New Testament 
From The Talmud and Hebraica, Vol. 2, pg. 55).

There was not a trace of irony in John's baptism. 
The need for repentance and cleansing was paramount 
to his teaching, but it was no new concept.  Of old, 
Ezekiel  had  predicted  that  the  nation  would  be 
restored after having been given a new heart and new 
spirit (Ezekiel 36: 24-28).
  
   "For I  will  take you from among the heathen, and 
gather you out of all countries, and will bring you into 
your own land.  Then will I sprinkle clean water upon 
you, and a new spirit will I put within you: and I will 



take away the stony heart out of your flesh, and I will 
give you an heart  of  flesh.   And I  will  put My spirit 
within you, and cause you to walk in My statutes, and 
ye shall keep my judgments, and do them.  

   “And ye shall dwell in the land that I gave to your 
fathers; and ye shall be my people, and I will be your 
God.”

The  "Palestinian  Covenant"  of  Deuteronomy 30: 
1-10 also contains a provision of national restoration 
to  the  land  linked  to  a  promise  of  national 
regeneration (v. 5, 6).  Far from being fulfilled in the 
Jews'  return  from  Babylon  in  the  days  of  Ezra  and 
Nehemiah, the promise was re-iterated by a post-exilic 
prophet (Zechariah 2: 4-12; 12: 9-10).

The cited passages should be studied very closely. 
Christ said nothing different from the Old Testament 
prophets  or  John  the  Baptist  when  He  stressed  the 
need  for  entrance  into  the  kingdom  by  "water  and 
spirit" (John 3: 5).  These were the "earthly things" that 
Nicodemus  couldn't  understand  (John 3: 12).   The 
"heavenly things" would only come into play once the 
"earthly  things"  were  ignored  or  rejected.   John's 
message was one of great spiritual import, but it still 
related to Israel's earthly program.   

Christ's baptism in the river Jordan is filled with 
typical significance.  It  sets forth the truth regarding 
the need to be "born from above."  Christ didn't have 
to be "born again" because He was the Son of God, and 
without sin.  However, in His baptism He set forth His 



own death and resurrection as illustrative of the dying-
to-sin and rising-to-newness-of-life of all believers.  

As  the  people's  representative,  Christ  did  these 
things in a real and personal sense.  He died to sin 
once,  when He took our  sins  upon Him (Romans 6: 
10).  He arose to newness of life at His resurrection, 
showing that our sins are put away.  These truths lay 
the groundwork for Pauline teaching regarding the new 
birth (Romans 6: 3-6).

"It  becometh  us  to  fulfill  all 
righteousness"  (Matthew 3: 15).   Dying  to  sin  and 
walking  in  newness  of  life  are  the  "righteousness" 
needed to enter the kingdom.  This righteousness is 
attained  by  spiritual  quickening  of  the  new  birth, 
through faith in Christ's death and resurrection.
  

Christ's ministry begins exactly where that of John 
the Baptist leaves off.  It is not a different message, but 
the  same  message.   It  speaks  of  the  need  for  a 
regeneration:  one that  will  secure a real  and "living" 
righteousness, that inheritance in the Kingdom may be 
had.

A brief  synopsis of Christ's  ministry is in order.  
Since Matthew is the Gospel of The King, we can best 
give an overview of the King's mission by summarizing 
its contents: 

Chapter 1: The genealogy of the King.  
Chapter 2: The birth of the King.  
Chapter 3: The baptism of the King.



Chapter 4: The temptation of the King.
Chapter 5:  The  King  announces  the  laws,  and 
describes the subjects, of His kingdom, having already 
anticipated His rejection by Israel.
Chapter 6: The King sets forth the doctrine of the New 
Covenant;  passing  from  outward  actions  to  inner 
motives and principles.
Chapter 7: The King shows the relation of His subjects 
to each other, stressing the need for fruit-bearing, and 
warning against false profession.
Chapter 8: The King's presence is manifested in grace 
and power to Israel.
Chapter 9:  Effect  of  the  King's  presence  upon  the 
leaders of the nation.
Chapter 10: The King's messengers are sent forth to 
the cities of Israel.
Chapter 11: The King is morally rejected by the nation.
Chapter 12: The nation is morally rejected by the King.
Chapter 13:  The  "Kingdom  In  Mystery;"  or  the 
kingdom existing in concealment during this present 
time  of  Israel's  rejection,  after  Christ  is  removed  to 
heaven (Hosea 5: 15).
Chapter 14: The "Mystery of Iniquity" is touched upon. 
The King teaches safety in flight during tribulation.
Chapter 15: Gentile blessings are revealed "outside the 
land" during Israel's rejection.
Chapter 16:  The  Church  is  revealed;  occupying  the 
present period while the Kingdom is in its  "Mystery" 
form.
Chapter 17:  A  glimpse  of  the  "Kingdom  in 
Manifestation."
Chapter 18:  Spiritual  precepts  for  members  of  the 
Kingdom.



Chapter 19:  Spiritual  precepts  continued,  and future 
Kingdom-rewards revealed.
Chapter 20:  The King gives precepts regarding pre-
eminence and "position" in the Kingdom.
Chapter 21:  The  King  presents  Himself  to  Israel, 
predicting chastisement upon the nation for rejecting 
Him.
Chapter 22: The nation's leaders are rebuked for their 
unbelief.
Chapter 23: The nation's leaders are rebuked for their 
hypocrisy.  National desolation is announced, and the 
King's  return  made  conditional  upon  national 
repentance.
Chapter 24:  The  King  describes  events  that  will 
precede His return; emphasizing the suddenness and 
universality of the parousia.
Chapter 25: The King unfolds doctrine regarding the 
parousia.   The  "three  phases"  of  the  parousia  are 
described.
Chapter 26: The New Covenant is instituted.  The King 
is betrayed, forsaken, and denied.
Chapter 27:  The New Covenant  blood is  shed.   The 
King is crucified.
Chapter 28:  The  King  is  risen.  The  New  Covenant 
heralds go forth.
 

Obviously, we have here given the barest skeleton 
of an outline, and Bible students will have to fill in the 
details themselves. It is not unlikely that an oversized 
volume could  be  written  on each of  these  chapters. 
What we are doing here is barely skimming the surface.  
But  even  this  will  help  to  clear  away  the  mists  of 



confusion from an understanding of  the King's  work 
and mission.

It  is  crucial  that  we  recognize  Christ  as  Son  of 
God, Son of Man, and Son Of David.  The Gospel of 
Mathew  emphasizes  all  three  aspects.   However, 
Christ's kingly role is paramount.  Luke will talk more 
regarding Christ as Son of Man, and John will elaborate 
all the truths regarding His Divinity.  

The title "Son of Man" points us back to the first 
man Adam.  In Christ, we see man restored to his pre-
fall state.  The dominion that Adam lost through the 
Fall  was  fully  exercised  by  Jesus  Christ  during  His 
ministry to Israel.  He healed the sick, cast out devils, 
and  controlled  the  forces  of  nature.   The  fact  that 
Christ excised this dominion proves that He was the 
promised Seed of the Woman.  Israel needed nothing 
more  than  His  works  to  see  that  the  Kingdom was 
"among them" in the person of its King (Luke 17: 21).

And yet, to aggravate their hypocrisy, the nation's 
representatives had asked Christ for a sign (Matthew 
12: 38; ch. 16: 1; John 2: 18).  Christ's ministry was all 
about signs.  His works proved His mission as Divine.  
Had He not been the Son of God, He could not have 
forgiven  sin.   The  proof  that  He  could  was 
demonstrated  by  removing  sickness,  one  of  sin's 
consequences  (Mark 2: 9-11;  cf.  John 5: 14).   His 
cures were far greater than any earthly physician could 
effect.



   But  the  Pharisees  and  the  Sadducees  would  not 
believe that the works He was doing were proof that 
the kingdom had drawn near.  This was perhaps their 
most grievous sin.  They had received a supernatural 
revelation from Moses and the prophets,  and should 
have  been ready,  had their  hearts  been prepared to 
receive  God,  to  believe  the  works.   "If  I  do  not  the 
works  of  my  Father,  believe  me  not.   But  if  ye  do, 
though ye believe not me, believe the works: that ye 
may know, and believe, that the Father is in me, and I 
in Him" (John 10: 37-38).

Given their obstinacy, it was only natural that they 
would  reject  Him,  for  they  had  rejected  Moses  who 
foretold  His  advent  (John 5: 46-47).   Consequently, 
their blindness became ingrained and incurable.  Just 
as  Old  Testament  Israel  would  not  believe  that  the 
earthly, temporal judgments being heaped upon them 
were sent by God on account of their sins, Israel would 
not believe the works Christ did as proof that the King 
was  in  their  midst.   By  rejecting  the  works,  they 
rejected not only the Doer,  but the Father Who sent 
Him.  Their rejection culminated in the crucifixion.
  

Christ answered their initial demand for a sign by 
saying that it was an evil  and adulterous generation; 
and that no sign would be given but the sign of the 
prophet Jonas (Matt. 12: 39-40).  

Scholarship tends to ignore the significance of this 
statement, and its prophetic bearing upon the destiny 
of the nation.  But a full elaboration of this "sign" (Gr. 
semeion) is in order.



We believe  that  the  sign  indicated  by  our  Lord 
involves not only His being in the "heart of the earth" 
for three days and three nights, as Jonah was in the 
belly of the whale (Jonah 1: 17); but also the message 
He  would  send  forth  into  the  world  after  His 
resurrection.  As the antitype of Jonah, Christ  would 
preach a message of repentance to the whole world, 
starting  with  Israel.   As  the  kingdom  must  come 
through Israel, it would be sent to the Jew first.  This 
proclamation would put the world on a stopwatch set 
to end in forty years.   

One must carefully study the story of Jonah, and 
his warning that Nineveh would be overthrown in forty 
days (Jonah 3: 4).  In agreement with the type, Christ 
spent forty days after His resurrection instructing His 
apostles concerning the kingdom of God.  

As a Hebrew prophet, Christ was familiar with the 
typological  meaning of  prophetic  "days."   "And thou 
shalt bear the iniquity of the house of Judah forty days: 
I have appointed thee each day for a year" (Ezekiel 4: 
6).  Thus, the forty days which our Lord spent teaching 
His  followers  were  literal,  as  well  as  representative, 
days.  The  message  He  was  sending  His  disciples  to 
preach was a message of grace and forgiveness based 
upon  His  atoning  work  on  the  cross;  but  also—like 
Jonah’s—a call for repentance.

Christ's  dying  on  the  cross  for  the  sins  of  the 
world forestalled the unleashing of God's wrath upon a 
guilty  world.   The "judgment seat"  became a "mercy 



seat,"  and  a  proclamation  of  grace  and  forgiveness 
went out to all men, on the alone condition of faith in 
Christ crucified.  

As the antitype of Moses, Christ would lead His 
people out of Egypt, showing them the things of the 
kingdom—as Moses showed Israel the promised land 
at  Kadesh-Barnea  (Numbers 13).   Israel  could  have 
entered  the  promised  land  immediately  had  they 
believed  the  report  of  the  spies.   It  was  only  their 
unbelief that kept the nation wandering for forty years.  
When the forty years ran out and "that generation" died 
in  the  wilderness,  the  futurity  of  the  promised 
blessings still held good.  But it was a new generation 
that entered the land through Joshua.  

After  the  inauguration  of  the  new  Dispensation 
begun at  Pentecost,  the nation would be given forty 
years  of  probation.   Should  Israel  fail  and  the  forty 
years expire, the kingdom would not materialize; but it 
would still be held in reserve for a "new generation”—
that is, all those who follow Christ, the true Joshua.  

In a sense, we are translated into the kingdom the 
moment we believe (Colossians 1: 13).  The coming of 
the kingdom per the "Lord's Prayer" petition, however, 
depends  on  Christ's  advent  and  is  yet  future.   It 
involves  corporate  salvation,  as  did  Israel's  entrance 
into  the  land.   Our  present  translation  into  the 
kingdom is individual and personal.

"Verily I say to you, this generation may not pass 
away till all these may come to pass" (Mathew 24: 34, 



Young's Literal Translation).   This  is  a  conditional 
statement.  Not only did Christ set forth a condition for 
His return in Matthew 23: 39; but the original Greek of 
Matthew 24: 34 uses the strong negative "ou me" to 
denote that that generation would by no means pass 
away,  until  certain  contingent  events  might  have 
occurred.   The contingency is  denoted by the Greek 
particle  'an,'  which  always  imports  an  element  of 
uncertainty into a statement whenever it is used.  So 
perfect is the Word of God in all of its parts, that it has 
preserved this element of conditionality.  

Once the forty years were expired, that generation 
would  pass  away.   The  establishment  of  Christ's 
kingdom  would  still  be  just  as  certainly  future—as 
much as it had been during the forty years from the 
cross to A.D. 70.  But the promises would no longer be 
to the "Jew first."   With the complete removal of the 
wall  of partition (Ephesians 2: 14),  and the breaking 
off of the natural branches of the olive tree (Romans 
11: 17),  kingdom-promises  would  apply  to  all 
believers  regardless  of  ethnicity.   Covenant-relation 
would  only  be  through  Abraham,  and  no  longer 
through Moses.  This state of things would mark the 
full  establishment  of  the  Church  Age.   Israel's  re-
grafting into the olive tree, their national restoration, 
and the return of Christ and the establishment of His 
worldwide kingdom, would come at a later time.

We'll recall that before leaving the temple, Christ 
had pronounced a sentence of doom on the nation.  He 
told them their house would be left desolate, and that 
His  return  would  be  conditional  on  their  saying: 



"Blessed  is  He  that  cometh  in  the  name  of  the 
Lord"  (Matthew 23: 39).   They  would  not  "see"  Him 
until they were ready to receive Him. 

The words quoted by Christ from Psalm 118: 26 
are  the  same  ones  shouted  by  the  multitude  when 
Christ made His triumphal entry into Jerusalem (Mark 
11: 9-10).  It was the coming of the Son of David, and 
would have been the inauguration of His Kingdom had 
the nation received Him.  But there were other things in 
the Divine plan that had to take place first.
 



5. The Messengers And Their Mission
 

From  Christ's  ascension  into  heaven,  the  Divine 
stopwatch started ticking. This partly accounts for 
the  extreme  urgency  noticeable  in  many  of  the 

New Testament writings.  In a real sense, the kingdom 
was  "at  hand"  from  the  time  of  John  the  Baptist's 
ministry to the final days of Jewish commonwealth.  But 
we see it start to recede from view in the Book of Acts.  
In the Old Testament, it was God the Father who had 
offered Israel the Kingdom.  In the Gospels, the same 
offer was made by God the Son.  In the Book of Acts, a 
third  and  final  offer  of  the  Kingdom  was  made  to 
nation by the Holy Spirit.  It was how Israel received 
this  last  offer  that  determined  the  flow  of  events 
recorded in Luke’s narrative.

They  were  preaching  repentance  to  Israel  first, 
since  the  prophecies  of  Christ's  suffering  were  now 
fulfilled, and the "glory that would follow" was ready to 
be manifested (1 Peter 1: 11).  

On the Day of  Pentecost,  the outpouring of  the 
Spirit from on high set into motion the beginning of 
those "last days" spoken of by the prophet Joel (Acts 2: 
16-21; Joel 2: 28-32).  

Peter's Pentecostal sermon announced that when 
David spake in Psalm 16 of his soul not being left in 
hell, nor the Lord's Holy One seeing corruption, he was 
not speaking of himself.  He was speaking of Christ.  
The fact that Jesus the persecuted Nazarene had risen 



from the dead, ascended into heaven, and shed forth 
the promised Spirit upon the nation, was proof that He 
was the Messiah of the Davidic Covenant. 

It  is  needless  to  remind  the  reader  that  this 
promise of the Father to send the Holy Spirit involves 
Israel  nationally,  and  is  closely  allied  to  prophecies 
regarding Israel's ultimate deliverance from the Gentile 
enemies of God (see Joel 3).

    What Peter was saying, in effect, was that Jesus had 
been manifested to the nation as Christ, and was ready 
to come back to fulfill the Old Testament prophecies of 
the Kingdom.  Things were being set in motion even as 
he  spoke.  In  his  second sermon which  followed the 
healing of the lame man in the temple, Peter repeated 
his statement that the prophecies of Christ's suffering 
were  fulfilled,  and  now  only  the  promises  of  glory 
remained.  "Repent ye therefore, and be converted, for 
the  blotting  out  of  your  sins,  so  that  times  of 
refreshing may come from the presence of the Lord, 
and that He may send Him who was before proclaimed 
to you, Jesus Christ, whom the heavens must contain 
till  the  times  of  restoration  of  all  things,  of  which 
spake God by the mouth of all the holy prophets from 
of old" (Acts 3: 19-21).  

The  phrase  rendered  "from  of  old"  has  been 
translated "since the world began" in the Authorized 
Version.   It  literally  means  "from  the  age"  (Gr.  ap 
aionos).  It takes us back as far as the fall of Adam, 
and perhaps farther.  These times of restoration which 
Peter is talking about are not figurative or allegorical, 



but involve the renewal of the physical earth.  As the 
Second  Adam,  Christ  was  ready  to  come  back  and 
reign over earth from city of Jerusalem, just like the 
Hebrew prophets had predicted.

What was unknown to the prophets was the length 
of  time  between  the  sufferings  of  Christ  and  the 
promised glories of the kingdom.  The prophets saw 
these  as  twin  mountain  peaks  that  appeared  close 
together, but were in fact separated by the wide valley 
of the present Dispensation. Their prophecies deal with 
things  prepared  "from the  foundation  of  the  world;" 
while the things hidden from BEFORE the foundation 
of the world  had  yet  to  be  revealed.   We  will  see 
Israel's  "Kingdom Program" start  ramping down once 
Paul begins to reveal the hidden part of God's agenda.  

Israel  could  have  fast-tracked  the  kingdom  by 
accepting  Christ  as  the  "Bridge"  from  the  Peak  of 
Suffering to the Peak of Glory.  Instead of taking His 
hand, however, they chose to make the descent into 
the Valley of The Church Age.  This sad "descent" took 
forty years to accomplish.  It would rob them of the 
glories of the Kingdom for a time; though the valley 
itself  is  filled  with  beauties  of  its  own,  and  is  still 
overshadowed by the heaven-lit  peak of the Millennial 
Age.  When we cross this valley and get to that next 
peak, there is no need to ascend.  For Christ Himself 
will descend and we will be caught up to meet Him.  

In the early chapters of the Book of Acts, the the 
national rejection of the apostolic message had not yet 
made itself known.  The slate had been wiped clean, 



and it was a new day for the House of Israel and House 
of Judah.  

Had the nation continued in the vein of Acts 2, 
and accepted the "Good News" that was being offered, 
all the remaining prophecies which Peter quoted from 
Joel  would  have  been  fulfilled.   That  would  have 
included the cosmic signs as well.  But as we will see, 
none of this happened.  The coming of the Spirit would 
not change the national  character  of  Israel.   For the 
leaders were still set against Christ.

As  Christ  is  rejected  in  the  land,  the  Gospel 
extends outward, until ultimately it overflows the land 
of  Jerusalem into  Samaria,  Joppa,  Caesarea,  Antioch, 
and beyond.  The Gospel of The Kingdom was being 
preached first.  Only when that message was rejected 
was the Gospel of the Grace of God sent out. 
 

These  are  really  not  separate  Gospels,  but 
opposite ends of one grand truth.  The Gospel of the 
Kingdom is the earthward aspect of the "good news" 
of  salvation.   The  Gospel of God's Grace  is  its 
heavenward aspect.  One stresses the coming of the 
King and the soon establishment of His kingdom.  The 
other emphasizes the believer's current exaltation with 
Christ in the heavenlies.  As the one recedes from view, 
the other becomes more pronounced.  The Gospel of 
the Kingdom  was  mostly  proclaimed  by  the  twelve.  
The  Gospel of the Grace of God  was  mostly 
proclaimed by Paul.  One was preached chiefly to the 
Jews.  The other was preached chiefly because the Jews 
rejected it. We should rid ourselves of any notion that 



there is a crisply defined chronological marker between 
the  preaching  of  the  two  "Gospels."   Dispensational 
changes are generally transitional in nature.

The  Divine  playbook  for  the  preaching  of  the 
Gospel in its entirety is Christ's parable of the wedding 
supper  (Matthew 22: 1-14).    During  a  forty  year 
period,  the Gospel  went  out  to  the Jew first.   When 
national  rejection  and  persecution  of  the  King's 
messengers issued in the destruction of Jerusalem, the 
same  message  would  go  out  into  highways.   The 
highways give access to the "The world at large."  The 
process  had  already  begun  after  the  stoning  of 
Stephen. 

The  history  of  Christendom  from  Pentecost 
onward,  and  especially  after  A.D.  70,  has  been  a 
corroboration  of  this  playbook.   Prior  to  Jerusalem's 
fall, Christianity is essentially Jewish.  But this changes 
once the sub-apostolic period begins.  In the writings 
of  Clement,  the  Didache,  Ignatius,  Justin Martyr, 
Irenaeus, and others, we see Christian doctrine shorn 
of  its  Judaistic  elements,  and  sense  that  we  are  on 
Gentile ground.  Christianity was a Jewish faith, until 
the  martyrdom  of  the  apostles  and  destruction  of 
Jerusalem caused it  to go worldwide.   It  would have 
been  an  exclusively  Jewish  church  had  the  nation 
accepted the apostolic message.  Because they rejected 
it, the door of entrance was opened to the Gentiles.   

Of course, it should not be thought that Israel was 
ever "replaced" by the church.  The Jews may not be 
visible in most of church history, but they are always 



held in reserve in the Divine plan.  Gentiles can only 
have  salvation  through  Israel's  covenants.   The 
perpetuity of the covenants requires the perpetuity of 
the  nation.    Even  the  New Covenant  is  a  covenant 
made with Israel.  The coming of the Holy Spirit was a 
promise of the Father to Israel.  Claim that Israel has 
been superseded, and the covenants become null and 
void.  

The stoning of Stephen was a crisis in the history 
of that period.  Stephen gave a blistering arraignment 
of Israel's past history—especially as it related to their 
continually resisting the Holy Ghost. It was a message 
that might have had a different ending.  Stephen saw 
the  heavens  opened  and  Christ  standing  (Acts 7: 
55-56)—ready  to  return  if  only  His  people  would 
accept Him.  

The  leaders'  acceptance  of  Stephen's  testimony 
would have augmented the influx of Israelites into the 
church on such a level that the parousia would have 
commenced.   Of  course,  there  were  prophecies  that 
needed  to  be  fulfilled  before  the  kingdom could  be 
established: signs in the heavens, the rise of Antichrist, 
the  Great  Tribulation,  and  so  forth.   Most  of  these 
occupy the last week of Daniel's 70.  Incidentally, so 
does the parousia.  

The  parousia  is  vividly  described  in  Revelation 
chapters  4  through  19,  and  also  in  Daniel 7.   It 
involves the descent of the Lord Jesus Christ from the 
"third  heaven"  to  the  "first  heaven"  to  set  up  His 
judicial  court over the earth.  It  begins what we call 



"The Day of The Lord."  Once Christ makes His descent, 
Satan will be ejected from the his position as "prince of 
the power of the air," and will fall to earth, triggering 
the rise of the Beast—that resurrected Nero who will 
occupy the last half of the week.  The Great Tribulation 
will follow.  

If the Jews had accepted Christ, the Gentiles would 
have initiated a massive persecution (John 11: 48-50), 
bringing  the  fulfillment  of  Joel's,  as  well  as  related 
apocalyptic  prophecies,  to  a  completion.   But  the 
continued opposition of the nation's leaders prevented 
this from happening. The parousia was as close as it 
could get to the nation when Stephen testified to the 
heavens being open and Christ standing.  It was still 
"at hand" until the destruction of the temple in A.D. 70.  

From a study of the Apocalypse, we can gauge the 
mechanics of the parousia.  That there needs to be a 
first-fruits  offering of  national  repentance consisting 
of 144,000 Israelites before the Lord of the Harvest will 
send His Son, is a position we consider self-evident.  
This first-fruits sheaf was being gathered together in 
the first century (James 1: 18).  It started at Pentecost, 
when three thousand souls were added to the church 
(Acts 2:  41), and continued with the ingress of smaller 
numbers.  

However, we never find that there were 144,000 
Jewish  Christians  alive  at  any  given  time  from 
Pentecost to the destruction of the city.  The number 
belongs to the period of Apocalyptic fulfillment.



It was the business of the Twelve to minister to 
Israel and gather up a national "first fruits offering" to 
offer  to  the  great  High  Priest.   This  was  so  crucial 
because it would bring about a return of the Lord to 
Jerusalem,  and  national  conversion  and  blessing.   It 
would be a restoration of the kingdom to Israel.  

An examination of the Acts period, as well as the 
writings  of  Peter  and  James,  make  this  abundantly 
clear.  Paul penned Hebrews to stress the dangers of 
falling away during this time, and to incite the Jews to 
perseverance.  During the forty year period, the judge 
was  still  at  the  door  (James 5: 9),  and  the  parousia 
could still  be hastened (2 Peter 3: 12).   But a falling 
away  of  Jewish  converts  would  be  disastrous  to  the 
"Kingdom Program."  So the apostles did all they could 
to  accommodate  Jewish  proprieties;  Paul  even 
circumcising  Timothy  (Acts 16: 3),  and  this  right  on 
the heels of the Jerusalem Conference! (Acts 15).  

At Paul's last visit to Jerusalem before his arrest, 
James told him that there were "many thousands" of 
Jews that believed, and that he should take pains not 
to offend their religious qualms (Acts 21: 20-24).  

The Mosaic ordinances were nailed to the cross in 
A.D. 30 (Colossians 2: 14).  This was signified by the 
rending of the veil that gave access into the holiest of 
all  (Mark 15: 38).   Why  the  fuss  over  maintaining 
Judaistic rites and practices when all these things had 
been done away?  The answer is that the apostles knew 
that  the  kingdom  can  only  come  through  Israel. 
Salvation is of the Jews (John 4: 22).  To the Israelites 



pertain "the adoption, and the glory, and the giving of 
the  law,  and  the  service  of  God,  and  the 
promises" (Romans 9: 4).

A  Jewish  departure  from  the  faith  would  ruin 
everything, preventing the first-fruits sheaf from being 
waved and stalling the coming of the Kingdom.  Thus, 
they  did  what  expedience  required  to  confirm  the 
Mosaic  ordinances,  even  though  aware  that  a  great 
Dispensational change had taken place.  It was not out 
of  any fear  of  offending such as the "Pharisees who 
believed" (Acts 15: 5) that motivated them.  For their 
decision at  the Jerusalem Council  made it  clear  that 
Gentiles were not bound to observe the law of Moses.  
It was their desire not to alienate their own countrymen 
in questions of mere religious conscience (see Romans 
14).  Peter lived as the Gentiles, and not as the Jews 
(Galatians 2: 14).  But his ministry was still primarily 
to Israel, and like Paul, he desired to see them saved.  
To be "all things to all men" was probably the apostles' 
default approach.

Peter and James, as well as Paul, were hoping to 
get the Jews saved "en masse" so that the kingdom-
promises  could  finally  be  realized.   A  first  fruits 
offering acceptable to the Lord, and the harvest would 
be inevitable.  The twelve tribes were instantly serving 
God day and night hoping to attain the promise (Acts 
26: 7).  The resurrection of Christ had restored them to 
a lively  hope (1 Peter 1: 3).   It  was the hope of  the 
promise—the  Hope  Of  Israel—for  which  Paul  was 
bound in chains (Acts 28: 20).  It was this hope that 
caused Paul to go to the Jew first whenever he entered 



any city.  The hope of Israel was front and center, and 
as real as it had ever been.  But the fulfillment of the 
hope  was  uncertain  during  that  forty  year  period.  
Would they enter into Kadesh-Barnea,  or would they 
give an evil  report?  An evil  report would cause that 
generation  to  pass  away  without  realization  of  the 
promises.

We know now that the nation ended up rejecting 
the  Gospel  message.   Israel  was  like  a  man  out  of 
whom the unclean spirit had been driven (Matthew 12: 
43-45).   For  a  time,  they  seemed  to  be  willing  to 
embrace the "good news."  But as the stopwatch ticked 
on, it became more evident that Israel had lost none of 
its national character.  

The epistles are filled with indications that even 
within the churches, Jewish opposition was spreading 
its leaven.  Paul's constant need to defend himself from 
his  detractors  (e.g.,  2 Corinthians 11: 22),  Jude's 
scathing polemic against the false teachers of that time 
(Jude 12),  and  John's  innuendos  regarding  many 
deceivers  (2 John 7),  all  give  indication  that  things 
were coming to a head.  By A.D. 66, the last state of 
the nation was worse than the first.  The destruction of 
Jerusalem  a  few  years  later  would  result  in  a 
postponement  of  the  parousia,  as  well  as  of  its 
promised blessings.  But even at the eleventh hour it 
was not too late to repent. 
 



6. Paul's Purpose
 

Paul's ministry has two aspects.  First, he preaches 
the  Gospel of the Kingdom  to  the  Jews.   Then, 
when they reject it he preaches the same Gospel to 

the  Gentiles.   The  Gospel of the Grace of God 
becomes paramount as Israel's kingdom hope begins 
to wane.  As the earthly promises sink from sight, the 
present spiritual blessings of believers draw closer to 
the  foreground  of  his  teachings.   This  transition 
becomes manifest in the later chapters of the Book of 
Acts, and especially in his prison epistles written after 
Paul's fallout with the chief of the Jews at Rome (see 
Acts 28).  

Peter's use of the "keys" in Acts chapters 2 and 10 
opened the door of the Kingdom of Heaven to the Jews 
and the Gentiles,  making them a joint body.  It  was 
Paul's  larger  mission to remove the wall  of  partition 
between them.  However, this was not done at once, 
but  was a  gradual  process.  As long as  Israel's  hope 
remained in the prophetic forefront, Gentile proselytes 
were  made  partakers  of  that  same  hope.   In  1&2 
Thessalonians, 1&2 Corinthians, Galatians, and even 
Romans,  Paul  is  bringing  Gentiles  under  Israel's 
"Kingdom Program."  During this stage of his ministry, 
the  message  is  to  the  "Jew  first,"  and  the  promises 
relate  to  the kingdom which was prepared from the 
foundation of the world (Matthew 25: 34).  

After the conclusion of the events related in the 
Book of Acts, the "Kingdom Program" begins to ramp 



down, and Paul reveals things hidden from BEFORE the 
foundation  of  the  world  (Ephesians 1: 4).   The 
believer's  heavenly  position becomes prominent,  and 
Israel's kingdom-hope fades into the distance.  

Apostles  like  Peter  and  James  were  still 
ministering to the Jews of the land and the dispersion, 
showing them the "good things" of the Kingdom.  It 
was given to Paul to set in order the "good things" of a 
hidden Dispensation that  would commence once the 
parousia  was  officially  postponed  in  A.D.  70.   This 
dispensation  would  cover  the  whole  time  period 
between  Israel's  "casting  away"  and  their 
reconcilement.

Regarding  the  first  phase  of  Paul's  ministry:  it 
simply  emphasized  the  earthward  aspect  of  the 
Kingdom of God.  The second phase emphasized the 
heavenly, or spiritual, aspect.  Paul was not preaching 
two different  messages  of  salvation.   It  is  the  same 
salvation,  but  from two  different  perspectives.   One 
involves  the  kingdom  coming  down  to  earth.   The 
other involves our being translated into the kingdom 
(Colossians 1: 13).

To really understand Paul, one must see that he 
often speaks proleptically,  or  by way of anticipation.  
His mind glows with such Divine zeal, that he is always 
jumping ahead of  himself.   He  constantly  speaks  of 
things  that  are  in  progress  as  being  already 
accomplished.  His doctrine is often from the Divine 
standpoint rather than the human one.  It takes a deal 
of skill to harmonize some of his statements with cold 
chronological facts.



 For instance, in Paul's parable of the Olive Tree in 
Romans 11, he speaks of the natural branches being 
cut  off  and  the  wild  branches  grafted  in.   On  an 
individual  level,  this  was  in  process  when he  wrote.  
But  Dispensationally,  it  was  not  true  until  A.D.  70.  
During that  time,  he was still  preaching to the Jews 
first  (Acts 17: 1,  10,  17;  18: 4,  7,  19,  26;  19: 8). 
Israel's cutting off had not actually taken place yet, but 
was  impending;  although  individual  Israelites  were 
already being cut off through unbelief.  

Removal  of  the  middle  wall  of  partition 
(Ephesians 2: 14)  is  another  thing  we  can  say  was 
happening when he wrote, but not fully realized until 
the city  of  Jerusalem was destroyed.   From a Divine 
standpoint, the wall was taken down in A.D. 30.  But it 
took forty years to bring about its realization on the 
human plane.  

During  the  whole  time  that  Israel's  hope  was 
paramount, Paul stressed the "at hand" nature of the 
parousia.   He  advised  against  marriage  because  the 
time was short (1 Corinthians 7: 29), and the ends of 
the ages were already upon them (1 Corinthians 10: 
11).  The whole creation was earnestly expecting the 
manifestation of the sons of God (Romans 8: 19).  Paul 
expected that some of his readers would remain alive 
until the coming of the Lord.  It was a time in which all 
Christians  were  keyed  up  to  a  state  of  fervid 
expectancy.



When Paul's  meeting  with  the  chief  of  the  Jews 
turned  sour,  he  pronounced  upon  the  nation  a 
sentence  of  judicial  blindness  (Acts 28: 25-27),  and 
from  that  time  forward  began  revealing  the  truths 
concerning the present interim period between Israel's 
casting away and their ultimate restoration. 

Instead of saying that the "ends of the ages" were 
upon  them,  Paul  started  talking  about  "ages  to 
come" (Ephesians 2: 7).  He advised that the younger 
women marry (1 Timothy 5: 14),  instructing Timothy 
on putting officers in place to get the church ready for 
a long-term state of things.  Instead of saying the "last 
days"  were  present,  as  they  had  been  during  the 
Pentecostal period, Paul indicated that they were now 
future.   It  is  noteworthy  that  Paul's  last  epistle  was 
written  in  A.D.  66-67,  when  Jerusalem  was  being 
surrounded  by  the  Roman  armies.   He  speaks  of 
perilous  times  that  would  come  in  the  last  days  (2 
Timothy 3: 1-9). But it's clear that he was speaking of 
things  distant,  relating  to  the  last  days  of  the 
Dispensation he was setting up.  Incidentally, there is 
not  a  single  mention  of  Jerusalem  in  his  final 
correspondence to Timothy; or for that matter, in any 
of his letters written after the Acts 28 council.

Instead of Christ being ready to be revealed at any 
time,  Paul  wrote  that  He  would  be  testified  "in  due 
time" (1 Timothy 2: 6).  He even mentioned a "form of 
sound words”—probably  a  sort  of  "creed,"  or  formal 
outline or "sketch" of the faith (2 Timothy 1: 13).  His 
reference to a 'hupotuposis' supports the view that the 
parousia was no longer right around the corner.  For 



creeds militate against any abrupt change in churchly 
conditions. 

Obviously, Paul was speaking through the Spirit; 
so he probably did not know "what time or manner of 
time" the Kingdom would come.  As the forty years had 
not run out, the parousia could still take place.  It was 
still  "near"  in  a  sense,  though  the  reality  of  its 
postponement  had  become  manifest.   The  official 
postponement  happened  only  when  the  temple  was 
destroyed. For without a temple, prophecies regarding 
the  end  time  (including  Christ's  return)  cannot  be 
fulfilled.

Paul's  later  writings  show  that  the  earthward 
aspect of Christ's Kingdom had receded.  The present 
session  of  believers  with  Christ  in  the  heavenlies 
(Ephesians 2: 5), and their new "politeuma," or seat of 
government (Philippians 3: 20), as being in the same 
realm, are truths of a most precious nature.  During 
this interim age, we are translated into the kingdom, 
and spiritually partake of all its blessings.  This does 
not  nullify  any  of  the  kingdom's  future  earthly 
realizations, however.  We see not yet all things subject 
to Him (Hebrews 2: 8), and we still pray for the will of 
God to be done in earth as it is in heaven.  We walk by 
faith, and not by sight, believing that all the promises 
relating to the Kingdom will be fulfilled in due course.

Paul's  mission  was  to  bring  Gentiles  into  the 
Jewish  fold  and  make  them  "one  body."   The  Jews 
furiously  persecuted  Paul  because,  through  him, 
Gentiles  were  now  partaking  of  their  national  and 



covenantal privileges. They were being "brought nigh."  
Through Paul's mediation, they had become members 
of the "Israel of God," and were being told they didn't 
need  to  follow  Moses.   The  Jews  failed  to  see  that 
Christ  had  truly  honored  Moses  by  His  complete 
fulfillment of the law, and was now their new Captain.  
Israel's  Divine  standing  had  shifted  from  the  Old 
Covenant  to  the  New  Covenant.   Hence  the 
requirement  for  all  to  come  under  the  authority  of 
Christ.

We're  guessing  that  some  may  dispute  these 
truths,  and  claim  that  "Israel  and  the  church  are 
distinct."   Our belief,  however,  is  that  the Church is 
nothing  more  or  less  than  "Israel  under  the  New 
Covenant."  The Dispensational change that occurred 
in A.D. 30 did not result in a new corporate body; but 
was the taking of an already-existing corporate body 
(Israel) and placing it under a new regime.  

The  belief  that  Israel  and  the  church  are  two 
distinct bodies with two separate agendas is the cause 
of much confusion in today's evangelical world.  The 
exegetical somersaults engaged in by teachers of this 
view  become  noticeable  as  one  follows  its  logical 
consequences  into  the  arena  of  mid-  and  late-Acts 
Dispensationalism.  We are not belittling anyone who 
holds  this  view,  for  we  acknowledge  that  a  lot  of 
serious  scholarship  has  been  brought  to  the  table.  
However,  scholarship  is  not  saintliness;  and  just 
because  a  view  is  authoritative  does  not  make  it 
correct.  



The  views  propounded  in  this  study  agree  in 
essence  with  historical  Christianity.  For  while  they 
maintain  that  Christ's  Kingdom  will  have  an  earthly 
realization (so the early  church),  they also hold that 
Abraham's  natural  descendants  will  ultimately  be 
gathered into the Body of Christ, and that the church is 
really the end of God's redemptive plan as relates to 
the  redeemed.   The church is  the  "pleroma"  of  Him 
That filleth all in all (Ephesians 1: 23)—the patch that 
will ultimately fill up the rent made by Satan in Genesis 
1: 2.  
  

At  the same time,  however,  we believe that  the 
redemptive  program  is  carried  out  in  successive 
stages,  and  that  Israel's  national  restoration  and 
promises related thereto must occur before the plan is 
fully consummated.

The  mystery  hidden  from  past  ages  and 
generations,  and  revealed  by  Paul  in  his  prison 
epistles, was not that the Gentiles would be saved.  For 
that  had  been  revealed  in  the  Old  Testament 
(Deuteronomy 32: 43).  The  mystery  was  that  the 
Gentiles would be co-heirs and co-partakers of Israel's 
national  and covenantal  privileges,  and of the "same 
body" (Ephesians 3: 6).  

"Now  therefore  ye  are  no  more  strangers  and 
foreigners, but fellow citizens with the saints, and of 
the household of God" (Ephesians 2: 19).

The offer of salvation to the nations was a matter 
of  course,  since  the  Abrahamic  Covenant  was  made 



when Abraham was still a Gentile.  Thus, the blessings 
of the Abrahamic Covenant could not be fairly withheld 
from the Gentiles,  even though they were offered to 
the  Jew  first.   It  was  Israel's  national  rejection  that 
caused the doors to be flung open to the whole world.  

Paul was making the Gentiles partakers of Israel's 
"spiritual things" (Romans 15: 27) and bringing them 
under the New Covenant—a covenant made exclusively 
with Israel, and to be applied corporately to the nation 
per  Jeremiah's  prophecy.   The  fact  that  it  was  not 
applied corporately to Israel was part of the "mystery" 
that  Paul  opened up.   National  rejection  caused the 
corporate fulfillment of New Covenant blessings to be 
postponed, so that it could be applied individually on a 
worldwide scale to all  who believe on the Lord Jesus 
Christ.  

Paul revealed that God was not done with Israel. 
For a time, the Jews would be cut off as a nation, and 
God would conclude all in unbelief (Romans 11: 32).  
But only that He might have mercy on all.  The Gentiles 
would have their day in the sun.  But Paul hinted that 
they too would be cut off through unbelief, and Israel 
grafted back in.  Their national restitution begins with 
the  sealing  of  the  144,000 (Revelation 7)  and  ends 
with  the  descent  of  Christ  and  all  His  saints  to  the 
Mount of Olives, where He destroys the Gentile armies 
that have begun to attack Jerusalem (Zechariah 14).

The letters written to the seven Gentile churches 
in the Book of Revelation (ch. 2 & 3) are the antithesis 
to Paul's letters to the seven Gentile churches of the 



New  Testament.   In  the  Pauline  letters,  the  Gentile 
Dispensation  is  just  beginning.   In  the  Apocalyptic 
letters, the Dispensation is nearing an end.  The fact 
that  Christ  is  seen  coming  with  His  saints  in 
Revelation 19  to  destroy  the  Gentile  hosts  at 
Armageddon, is proof positive that the fulfillment of 
these prophecies is yet future.  For the beast and the 
false prophet are both destroyed when Christ comes 
down  from  heaven  (Revelation 19: 20).   Paul  wrote 
nothing  different  when  he  spoke  of  the  Man  of  Sin 
being destroyed at  the parousia (2 Thessalonians 2: 
8).  This  is nothing different from what the prophets 
of  the  Old  Testament  wrote  (Isaiah 11: 4).   All 
Scriptures correspond and are easily harmonized when 
one  realizes  that  they  all  point  to  the  same  great 
consummation,  and all  in  plain  and literal  language: 
the coming of Christ to establish His kingdom on earth 
and restore the ruin wrought by Adam at the fall.
 



7. The Postponement Of The Kingdom
 

If it were not so serious a mistake, one could almost 
afford  to  smile  at  the  view  that  Christ's  coming 
happened when the temple was destroyed in A.D. 70.  

The view is a product of the heavy-handed, stodgy old 
theology  of  the  post-Reformation  period  when  men 
were  still  partly  blinded  by  the  dense  fogs  of 
Romanism.   The  teaching  needs  no  extensive 
refutation, for nothing happened in A.D. 70 that was in 
any  way  recognizable  as  a  fulfillment  of  the  second 
coming.  Although the view is aggressively maintained 
by  certain  scholars  and  academics,  it  is  clear  that 
Christian  saints  who  lived  to  see  the  destruction  of 
Jerusalem knew better.  For they were still looking for 
Christ's second advent after A.D. 70.  

It  is absolutely vital  that students hold Biblically 
sound views regarding the Incarnation, the Atonement, 
the Resurrection, and the Ascension of Christ—along 
with precise notions regarding His second advent.  

On the other hand, we should also admit that the 
second  advent  of  Christ  had  really  "drawn  nigh"  to 
Israel in the first century.  The confusion enters when 
students  begin  to  assume  that  a  drawing  near 
necessitates actual fulfillment.  

Judgment  had  certainly  drawn  near  to  Nineveh 
when  Jonah  told  them  to  repent  (Jonah 3: 4).   But 
because  of  their  repentance,  the  judgment  was 
postponed  (Jonah 3: 6-10).   Hezekiah's  death  drew 



near, and he was advised by Isaiah to put his affairs in 
order  (2 Kings 20: 1).   But  his  death  was  later 
postponed after he repented (ch. 20: 2-6).  Jeremiah 
18: 7-10  lays  down the  general  guideline  regarding 
God's "contingent decrees."  

That “expectation demands fulfillment” is not an 
inevitable conclusion.  It is only a mental suggestion.  
The conclusion might be irresistible if there were no 
alternatives.  But the Word of God already gives us an 
established  precedent  for  deferred  judgment  in  the 
stories  of  Jonah  and  Hezekiah.   In  the  case  of  the 
second advent,  we agree that it  was impending over 
the world in the first century.  However, the Gentiles 
repented.  To say that the nations were judged at that 
time is simply a gratuitous opinion with not a shred of 
backing  proof.   It  was  the  Jews  whose  city  was 
destroyed.  

Enthusiasts  of  past  fulfillment  claim  that  the 
second  advent  was  a  judgment-coming  upon  Israel 
and a coming of blessing to the Church.  They fail to 
realize, of course, that when Christ returns, the church 
will be almost entirely Jewish, just as it was on the Day 
of  Pentecost—the  Gentiles  having  been  cut  off  for 
unbelief.  

We hear some say that the “harlot” of Revelation is 
the  city  of  Jerusalem,  and  that  A.D.  70  marked  the 
official "divorce proceedings" of Israel.  But the theory 
is based on an unsupported notion that there are two 
Israels.  This idea is another by-product of Reformed 
theology, which backtracks the church all the way to 



Adam.  Since the view asserts that all  the redeemed 
from the foundation of the world constitute the "True 
Israel,"  it  becomes  necessary  to  account  for  Old 
Testament Israel's existence by claiming that this was 
indeed Israel,  but  not  "The True Israel."   Hence,  the 
double-Israel  theory  has  become  entrenched  in 
theology.
  

The Bible speaks of only one Israel, to whom all 
the promises pertain (see Romans 9: 4).  But this Israel 
has  been  under  two  different  administrations  or 
"testaments."   These are  the Old Covenant  and New 
Covenant, respectively.  The crucifixion of Christ marks 
the dispensational boundary between the old and the 
new,  for  "a  testament  is  in  force  after  men  are 
dead" (Hebrews 9: 17).  

 Israel was betrothed to the Lord in A.D. 30 when 
the  New  Covenant  was  ratified.   Remember,  the 
apostles  were all  Jews.   It  was not  a  new body that 
came into existence on that day, but the same body 
(i.e., Israel) under a new administration.  The fact that 
some did not believe could not make God's faithfulness 
of none effect (Romans 3: 3).  While national unbelief 
was certainly ruinous to the nation, the destruction of 
Jerusalem could not be the divorce of Israel, because 
Israel had already transitioned from the Old Covenant 
to the New Covenant.  

To  claim  that  A.D.  70  was  a  divorce  of  "Old 
Covenant  Israel"  is  simply  incorrect.   Positionally 
speaking, there was no more Old Covenant Israel.  The 
nation had been baptized, and risen into newness of 



life.   Pentecost  and  subsequent  events  made  it 
manifest  to the nation that Christ  was now over the 
House of  Israel  (Hebrews 3: 3-6).   Moses  had been 
over the house as a servant, but now the Son was over 
His own House.  Those who chose Moses over Christ 
would  be  "cut  off"  and  no  longer  reckoned  as  Jews 
(Romans 2: 28).   Even  circumcision  had  a  new 
signification (Philippians 3: 3; Colossians 2: 11).  
 
   For  unbelievers,  there  was no need for  a  divorce 
proceeding  in  A.D.  70.   Each  individual  soul  that 
refused to accept  Christ  as  "That  Prophet"  would be 
destroyed from among the people (Acts 3: 23).  Under 
the  New Covenant,  every  man dieth  for  his  own sin 
(Jeremiah 31: 29-30). 

Pentecost was the "being born again" of the nation 
of Israel.  The apostles and their followers (including 
ourselves as grafted-in branches)  are the regenerate 
part of the nation—the "new man."  The "old man" who 
clings to the Mosaic ordinances has been mortified and 
weakened through the inauguration of a new spiritual 
economy, but is still very much active in world history 
and politics.    It is not two Israels we are looking at, 
but one.   We think it  just  as reasonable to say that 
when a  person is  born again,  there  are  two distinct 
individuals, as to say that there are two Israels in the 
Bible.

   Rebirth is but the beginning; what John Milton called 
"imperfect glorification."  It points the way to a future 
resurrection.  



The nation will be "resurrected" when God returns 
to the land.  "For if the casting away of them be the 
reconciling  of  the  world,  what  shall  the  receiving of 
them be  but  life  from the  dead?"  (Romans 11: 15).  
The "birth pains" of the tribulation will bring this about
—resulting in a swallowing up of the old man (i.e., the 
natural  seed)  in  victory,  by  their  complete  and total 
conversion to Christ at His second advent.

Of  course,  the  harlot  of  the  Old  Covenant  was 
Israel (Isaiah 50: 1), for she was betrothed to Jehovah 
under  that  administration.   But  the  Old  Covenant 
ended on the Cross.  The same Israel was betrothed to 
God  under  the  New  Covenant  in  A.D.  30  (Hosea 2: 
19-20).  The marriage is yet future, and will take place 
at  the  second  advent  (Revelation 19).   It  will  be  a 
literal fulfillment of Isaiah 62: 4: "Thou shalt no more 
be termed Forsaken; neither shall thy land any more be 
termed Desolate; but thou shalt be called Hephzibah, 
and thy land Beulah: for the Lord delighteth in thee, 
and thy land shall be married.”

Let  us  bear  in  mind  that  the  harlot  of  the  Old 
Covenant is not the harlot of the New Covenant. The 
harlot of Revelation 17 and 18 is not Israel, nor Israel 
under the Old Covenant.  Israel's sins under the Old 
Covenant were paid for when Christ died on the Cross 
(Hebrews 9: 15; Romans 3: 25); thus enabling Him to 
betroth Israel to Himself under the New Covenant.  The 
harlot of Revelation is seen functioning during the New 
Covenant age.  It  is not Israel,  but one who likes to 
pretends she is Israel.  It is not the natural descendants 
of Jacob.  It is apostate Christendom fully ripened and 



developed after the Gentiles are cut off from the olive 
tree (Romans 11: 20-21).

We do not know when Revelation was written; so it 
is bad practice to make a dating theory the basis for a 
system of interpretation.  We believe, however, that the 
Book of Revelation must have been written some time 
after Nero's death. For the beast is described as "was, 
and is not, and yet is" (Revelation 17: 8).  Nero died of 
a self-inflicted knife wound on June 11, A.D. 68 (cf. 
Revelation 13: 3).   If  Revelation was written prior to 
the destruction of Jerusalem, it could only have been a 
couple years at most before that event.  

As  pointed  out  by  scholars,  past-fulfillment 
schemes do not allow for an actual fulfillment of the 
forty-two  months  assigned  to  the  Beast  once  the 
abomination of desolation is placed in the holy place 
(Revelation 13: 5;  Matthew 24: 15;  Daniel 9: 27). 
True, Christ said that those days would be shortened 
(Matt. 24: 22).  However, during the whole time period 
from the abomination of desolation till Christ’s actual 
return from heaven, the Beast is alive and functioning 
on earth.  If  the second coming was in A.D. 70, the 
Beast  had already  been dead two years  when Christ 
and  His  saints  showed  up.   This  is  not  just  an 
"anachronism,"  as some have admitted.   It  is  a  fatal 
flaw,  and self-evident  proof  that  the second coming 
was not fulfilled in A.D 70.  

It  is more sensible to say that if  Revelation was 
written in A.D. 68, then the prophecy regarding Nero 
was impending at that time.  Nero was dead when John 



saw the vision.  But his being raised to life again was a 
possibility  contingent  upon  the  parousia  happening 
before that generation passed away. "Verily I say unto 
you, this generation may not pass away till  all  these 
may come to pass" (Matthew 24: 34, Young's Literal 
translation).

Had the nation repented, the parousia would have 
been  set  into  motion,  and  all  the  events  John  saw 
would  have  infallibly  come  to  pass  within  the  next 
seven years.  But the nation never repented.  When the 
temple was destroyed in A.D 70, it put a halt on the 
fulfillment  of  all  prophecies  relating  to  the  second 
coming.  The predictions involving the abomination of 
desolation require a temple.  It is this abomination that 
will  trigger  the  Great  Tribulation,  which  in  turn  will 
issue in the Lord's second coming.  These prophecies 
are still in our future, and are as fresh and relevant as 
when John first wrote them.

We  do  not  have  any  proof  that  Nero  actually 
banished anyone to the Isle of Patmos.  If John was a 
victim of  the Neronic persecution,  then Nero treated 
him with a mildness surprisingly different from what 
most Christians endured.  John's banishment by Nero 
would assign the composition of Revelation to a date 
of about AD 64-65, when Paul was still alive. In A.D. 
66 the Roman procurator Gessius Florus slaughtered 
3,600 persons at Jerusalem, initiating the First Jewish 
War. Paul had probably been released from prison by 
this  time,  and  may  have  already  been  penning  his 
epistles to Timothy to get the church prepared for the 
long-term  Dispensation  that  would  officially 



commence in A.D. 70.  In all honesty, the Apocalypse 
does not seem to belong to this period.  Paul was still 
traveling  the  missionary  circuit  near  Ephesus  (2 
Timothy 4: 20), and it is unlikely that he would have 
neglected the spiritual supervision of that church. 

It seems more plausible that the Apocalypse was 
written  after  Paul  had  suffered  martyrdom.   In  that 
case,  John's  banishment  may  not  have  not  been 
connected with any mass persecution at  all.   It  may 
have  been  an  individual  whim  on  the  part  of  the 
emperor.  We cannot tell with certainty.

When Paul wrote to the Thessalonians in A.D. 54, 
the  Emperor  Claudius  was  restraining  the  full 
manifestation of the "man of sin" (2 Thessalonians 2: 
6-7).  But Nero was merely a makeshift "man of sin”—
an  antichrist  in  the  works.   Without  the  actual 
presentation of the Jewish first-fruits sheaf of 144,000 
saved Israelites, none of the prophecies relating to the 
parousia could be fully realized.  By the time of Nero's 
death in A.D. 68, it was too late for him to fill those 
shoes.  The "mystery of iniquity" was working in the 
first  century.   But  it  never  came  to  fruition.   The 
prophecies regarding the Antichrist still await a future 
fulfillment, just as do those involving Christ's return.  

The  common  view  that  the  "restrainer"  of  2 
Thessalonians 2 is the Holy Spirit, and that the man of 
sin will be manifested once the Holy Spirit is removed, 
is a view which seems irreverent to the Third Person of 
the Trinity.  The presence and work of the Holy Spirit 



are  provisions  of  the  New  Covenant  and  must  be 
permanent down to the very end of the age. 

Speculation will  always be rife when it comes to 
end time prophecy.  But here is what we know.  The 
parousia was never on a set schedule.  It could have 
happened  at  any  time  during  that  forty  year  period 
from  A.D.  30  to  A.D  70.   Had  the  cities  of  Israel 
accepted the Gospel of the Kingdom, the Son of Man 
would have returned before the apostles had finished 
their  evangelical  mission  (Matthew 10: 23).   But 
because they refused the Gospel, the good news began 
to extend outside the land of Judea. 

In A.D. 63, Paul wrote to the Colossians, testifying 
that  the  Gospel  had  been preached in  all  the  world 
(Colossians 1: 6, 22).  By that time he was no longer 
preaching  the  Gospel of The Kingdom.   He  was 
preaching  the  Gospel Of The Grace of God.   His 
statement  that  the  Gospel  had  been  universally 
preached does not imply any finality.  It merely meant 
that the Gospel was ready to be extended even further.  
This is the gist of Paul's argument in 2 Corinthians 10: 
12-16.  

It is the Gospel of the Kingdom, not the Gospel 
of the Grace of God, that will be universally preached 
before  Christ  can  return  (Matthew 24: 12).   Christ's 
words in Matthew 10: 23 reveal it was possible for the 
parousia  to  occur  within  the  lifetime  of  His  first-
century disciples.  But it is a "loose end" that depends 
on Israel's reception of the Gospel.



One  cannot  construct  a  theology  out  of 
guesswork.   One  cannot  assume  that  something 
happened  merely  because  it  was  "at  hand."   As  a 
learned theologian once wrote: "What draws near may 
withdraw as well."   Only by a system of  honest  and 
thorough  induction  can  a  student  arrive  at  truth 
concerning  the  second  coming  of  Christ  and  the 
establishment of His kingdom on earth.  

It is the writer's opinion that there are too many 
systems of theology which take too much for granted 
and arrive  at  false  conclusions  because  they  do  not 
properly sift the facts. 

Not surprisingly, the facts we have gathered result 
in a view that is exactly in accord with what has been 
taught for the past 2,000 years.  How could we have 
expected  anything  different?   Our  view  takes  into 
account  all  the  data  and  synthesizes  it  into  one 
coherent system of Biblical truth, while keeping all of 
the  gears  and  mechanisms  of  historic  Christianity 
intact.  It  "cleans up" truths such as the Incarnation, 
the  Atonement,  and  the  Resurrection.  It  saves  our 
"blessed hope" from skeptical and Origenistic attacks.  
It brings flights of fancy down to earth, re-grounding 
them in the sure Word of God.  It restores a natural and 
literal hermeneutic.  It confirms that God will keep His 
promises, and that "all Israel will be saved."  The truths 
propounded  in  this  work  have  been  a  source  of 
inestimable blessing to the writer, and will be to others 
as well. 
 



8. The Return of The King

The parousia is the "blessed hope" of the church, 
and will  occupy at least seven years.   It  is the 
subject of the Book of Revelation, as well as of 

the Olivet Discourse.  Although many prophetic events 
are scheduled to take place during the parousia, it will 
begin with Christ's descent from the "third heaven" to 
the "first heaven" to set up His tribunal over the earth.  
The rapture of the saints will occur during this period.  

Much of the confusion regarding the timing of the 
rapture arises from the fact that it is often spoken of 
as taking place at the parousia, as a general indicator; 
whereas  its  placement  within  the  timeline  of  the 
parousia is indicated in other verses.  We believe that 
not  all  saints  will  be  raptured  at  once,  and  that 
Scriptures must be carefully analyzed to determine the 
successive  stages  of  the  rapture  and  the  proper 
placement  of  related  Scriptures  within  the  general 
scheme.

The "default rapture" is the one that Paul preached 
during the first part of his ministry.  It is the rapture 
mentioned  in  1 Thessalonians 4: 16-17.   It  is 
connected with the "hope of Israel."  Paul revealed that 
this  rapture  would  occur  at  the  "last  trump"  (1 
Corinthians 15: 52).   This  manifestly  refers  to  the 
seventh  trumpet  of  the  Apocalypse,  which  sounds 
around the middle of Daniel's 70th week (Revelation 
11: 15).   It  includes the rapture of the 144,000 and 
great multitude.  It is quasi-tribulational to the extent 
that  its  partakers  will  bypass  most  of  the  Beast's 



activity; leaving them to endure ten days of violent and 
sustained  persecution  (Revelation 2: 10).   The 
resurrection  of  the  two  witnesses  (Revelation 11: 
11-12) is also part of this group.   

Once  the  "Kingdom  Program"  began  ramping 
down after Paul's meeting with the chief of the Jews at 
Rome,  he  commenced  his  main  body  of  teaching 
regarding the intermediate Dispensation which would 
start  once  the  parousia  was  postponed  in  A.D.  70.  
This intermediate Dispensation has a prior rapture of 
its own that is not affiliated with "Kingdom Program." It 
is described in Philippians 3: 14 as the "prize of the 
high  calling”—the  word  'high'  denoting  the  direction 
from  which  the  call  emanates.  Like  the  "default 
rapture," it is connected with a resurrection of the dead 
(Philippians 3: 11).   This  is  the  same  "open  door" 
mentioned  in  Revelation 3:10  to  the  church  of  the 
Philadelphians,  and  later  seen  in  Revelation 4: 1.  
Christ  may  have  alluded  to  it  in  Luke 21: 36.   As 
Scripture  states,  it  is  a  "prize"  to  those  who  have 
faithfully kept God's word during the time of apostasy 
generally depicted in the letters to the seven churches 
of Asia.  It is completely pre-tribulational in nature and 
could happen at any time.  It is the first event of the 
parousia (Revelation 12: 5).

Those who miss the prize of the high calling will 
pass through the first half of Daniel's 70th week.  If 
they are still believers by the time the Beast is revealed, 
they will be left to endure the "ten days" of tribulation.  
This is for purifying purposes (Daniel 12: 10), so that 
all may have a white wedding garment when they enter 



the wedding-chamber (Matthew 22: 11-12).  This fine 
linen,  clean  and  white,  is  the  righteousness  of  the 
saints (Revelation 19: 8), i.e., practical righteousness.  
Those who have not this righteousness when the Lord 
descends  to  set  up  the  parousia,  will  need  to  wash 
their garments white in blood (Revelation 7: 14).  The 
upward  calling  is  denoted  as  a  "prize"  for  this  very 
reason.  It is applicable only to those who have obeyed 
the Lord Jesus Christ and faithfully kept His testimony.

Saints  who  pass  through  the  entire  tribulation 
period without being killed will be raptured when the 
Lord is revealed from heaven, immediately before He 
descends  to  the  Mount  of  Olives.   This  rapture  is 
indicated in Matthew 24: 31.  Perhaps it  is  the same 
gathering we read about in Isaiah 27: 13.  Those who 
have been killed during the tribulation will partake of 
the  "First  Resurrection"  mentioned  in  Revelation 20: 
4-5.  

There is no way to tell  how long the tribulation 
will  last,  because  Christ  said  that  the  days  will  be 
curtailed.  In  the  Old  Testament,  the  days  of  the 
tribulation were lengthened, because “the law worketh 
wrath” (Romans 4: 15). In the New Testament, they are 
shortened, because Christ's sacrifice brought mercy to 
mankind. The judgment of the nations in the Valley of 
Jehoshaphat will take some time, perhaps most of the 
last half  of Daniel's 70th week. It  is not a judgment 
that can take place in the blink of an eye. If the ten 
days of tribulation are, in fact, the Great Tribulation in 
its  shortened version,  then we can expect  all  of  the 
major verses referencing the rapture (exclusive of the 



aforementioned "prior rapture" verses) to take place at 
the same time—including Matthew 24: 31. 

The idea that there is one "general rapture" of all 
Christians  that  will  take  place  at  once  when  the 
parousia begins, is not a correct view, and is certainly 
not  supported  by  the  weight  of  Scriptural  evidence.  
The current heated debates among adherents of "pre 
trib," "post trib,” "pre wrath," and so forth, tell us that 
the issues regarding timing are not as clear as mainline 
prophecy teachers would have us suppose. Scriptures 
must be analyzed, harmonized, and calibrated to get 
the right perspective.

Christ's claim that the parousia will be a sudden 
event  agrees  with  pre-tribulationism  in  the  main; 
although  not  all  will  be  raptured  at  once.   Paul's 
"default rapture" was revealed when Israel's hope was 
still  in the foreground of prophetic fulfillment.  That 
hope  having  been  placed  on  hold,  a  rapture  was 
revealed that will  precede the "default rapture" by at 
least three-and-a-half years, and perhaps more.  For 
there must be time for the temple to be rebuilt  and 
Antichrist to make his seven-year treaty with the Jews.  
The fact  that  this  "prior  rapture"  can happen at  any 
time is a stimulus to practical godliness—as much as 
the default rapture ever was.  But it is not promised to 
all.  One must read carefully the letters to the seven 
churches of Asia in order to get the right perspective 
when approaching the topic of the rapture. 

Incidentally, I believe that Christ Himself has given 
us  a  breakdown  of  the  successive  stages  of  the 



parousia  in  Matthew 25.   The  parable  of  the  ten 
virgins describes the first phase—the "prize of the high 
calling."  The second phase is depicted in "the parable 
of  the  talents,"  and  corresponds  to  the  rapture 
revealed in Paul's Thessalonian epistles.  Whereas the 
last  phase  is  indicated  in  Christ's  description  of  the 
"throne of glory" judgment of the nations.  

Strictly speaking, there is no rapture mentioned in 
this last event at all.  It is simply the third phase of the 
parousia,  to  be  fulfilled  once  Christ  and  His  saints 
make  their  descent  to  earth.   Prior  to  this  descent, 
however, the remainder of tribulation saints shall have 
been  caught  up  to  meet  the  Lord.   This  will  leave 
behind only those Israelites which have passed through 
the  tribulation,  as  well  as  the  nations  of  the  world.  
When Christ and His saints descend to judge the world, 
the Jews will then be converted, and the "harvest" of 
national repentance will issue in the blessings of the 
Millennial period.

In  this  age,  the  children  of  the  Kingdom  are 
likened to wheat (Matthew 13: 24-25).   As wheat is 
the type used by our Lord, we must study the truths 
pertaining to the type to get a fuller view of what is in 
store for  us.   Wheat  is  not  reaped according to any 
fixed date, but according to its readiness.  "When the 
fruit is ripe, immediately he putteth in the sickle, for 
the harvest is come” (Mark 4: 29). Once the parousia 
commences, only ripe wheat will be gathered into His 
barn, while unripe wheat will be left to endure the hot 
suns of tribulation.  Christ Himself was the first corn of 
wheat  that  died and was raised again (John 12: 24).  



The church is that field of wheat brought forth from 
the initial sowing.  But when the reaper comes, He will 
only  gather  what  is  ripe.   Thus  the  reason  for 
successive stages of the rapture. 
 

While the parousia is the hope of the church and 
will  happen  without  any  warning  whatever,  we  also 
know that onward the end of the Church Age there will 
be a great apostasy, or falling away from the faith.  It is 
difficult to say wether we are in that period now.  

It should be pointed out, however, that what we 
are  today  witnessing  is  without  precedent  in  the 
history  of  Christianity.   Entire  nations  have  formally 
renounced  Christianity,  and  almost  every  nominally 
Christian  academic  institution  in  America  has 
backpeddled on its commitment to maintain Christian 
standards.  For true Christians, these are troublesome 
times indeed.  We dare not close our eyes and say that 
we are not going through an apostasy.  But we also 
have  learned  from  the  mistakes  made  by  well-
intentioned men of past ages, and should not rush to 
conclusions.   All  we  can  do  is  look  at  the  event-
indicators  that  we  see  all  around  us,  and  make  a 
reasoned  judgment  about  where  we  stand  on  the 
prophetic timeline.

The watering-down of Christian doctrine in recent 
decades is surely a red flag.  The closing down of small 
denominational churches, and their replacement with 
huge  non-denominational  mega-churches,  reveals  a 
gathering  of  diverse  parties  and  factions  into  larger 
herd-groups.  Meanwhile, a rampant worldliness and 



lack of sincerity in religious matters make themselves 
felt  in  a  spiritual  deficit  among  professed  believers.  
The refusal to submit to the authority of Christ—even 
the tacit refusal to call Him "Lord" or "Christ" at all—are 
pain-points  symptomatic  of  an  underlying  disease.  
America needs a large-scale spiritual revival similar to 
those that occurred in the first half  of the twentieth 
century.  But simply a desire to return to God is not 
enough.  One must be willing to put away one's idols.  
And America's idols are many.

Television  and  social  media  are  certainly 
responsible  for  some of  the  spiritual  apathy  we  see 
around us.  Casting all stumbling-blocks aside, just as 
Israel  cast  away  its  idols  during  the  religious 
awakenings  under  Hezekiah  and  Josiah,  are  really 
essential before we can hope to advance in our faith.  
The choice is ours to make.  God will not force us to 
throw away the things standing between ourselves and 
Christ. He has given us His word and His counsel, and 
it is up to us to leave our own ways behind, and to 
trustingly follow Him.  There can be no blessing unless 
we  are  willing  to  do  this.   On  all  levels,  the  right 
decisions  must  be  made  if  we  are  to  receive  the 
blessings of the Kingdom.

“Brethren, I count not myself to have apprehended: but 
this one thing I do, forgetting those things which are 
behind, and reaching forth unto those things which are 
before, I  press toward the mark for the prize of the 
high  calling  of  God  in  Christ  Jesus  (Philippians 3: 
13-14).




